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The book presents issues relating to various types of applied ethics. The tradition of 

practicing this practical discipline is not yet long. The term was introduced only in the 

1970s, but the application of ethical principles in everyday life and management dates 

back to ancient times. It was not without reason that Aristotle called ethics a practical 

philosophy. The aim of the book is to indicate the application potential of applied ethics, 

what problems bother contemporary society, how to deal with the emerging multidimen-

sional crises, and which tools to use to make ethical human activities in various fields 

effective. The reader will find issues related to business ethics, bioethics, environmental 

ethics and technical ethics as well as selected professional ethics, including managerial 

ethics, medical ethics, journalistic ethics, and engineering ethics. A separate subsection 

has been devoted to the ethics of everyday life, after all, people are bound not only by 

certain rules in their professional work, but these rules are also important in everyday 

life. At first glance, the presented issues and ways of people's behavior towards others 

and towards the natural environment are obvious. In fact, it can be said that we all know 

how to act, how to be a good person, how to fulfill our professional and social roles with 

dignity. However, it is worth asking yourself: if we know all this, why there are so many 

examples of violation of ethical principles? Why is there still so much evil in its various 

dimensions around us? Human life and functioning in a dynamically changing environ-

ment requires from a man a constant reflexive approach and improvement of his moral 

condition. A person caught up in various conflict situations and struggling with ethical 

dilemmas needs direction indicators. They are included in applied ethics, although the 

book does not answer all questions bothering people, it does not give specific answers on 

how to deal with ethical dilemmas and making decisions in ambiguous situations. It is 

also not setting the path of ethical life, because no one can do it for us. It is rather an 

indication of various possibilities and complexities that, if considered and discussed, 

may be helpful in making decisions in situations difficult from an ethical point of view. 

The book also provides knowledge about various normative systems and ethics, which 

are, after all, the basis of applied ethics. There are no ready-made answers in the book, 

but there is some material to think about. There are questions and problems that a person 

may meet when fulfilling professional and social roles. It is worth to have refletive 

attitude and rethink the mentioned problems. Reflection is, on the one hand, an excellent 

tool for philosophizing, and, on the other hand, a good way to understand reality, the 

surrounding world and yourself.   

 



 



 

Chapter 1. Ethics as a field of 

philosophical reflection 
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INTRODUCTION  

Ethics is traditionally seen as a branch of philosophy and has been practiced since 

ancient times. Aristotle called ethics a practical philosophy. Such an assignment of ethics 

clearly indicates that this is not a purely theoretical reflection or self-reflection of the 

surrounding world, but rather a search for answers to questions arising from the practice 

of everyday life and human functioning in social space.  

The term ethics ethymologically derives from the ancient Greek word ethos – etos, 

which in the original sense meant – the habitual place of grazing animals, their way of 

life and behavior. Currently, the term is understood as a custom, tradition, all values, 

norms and patterns of behavior adopted by a given group of people.  

Aristotle presented the foundations of practical philosophy in the Nicomachean Ethics 

and the Eudemian Ethics. Like his predecessors (Socrates and Plato), he considered good 

as the guiding idea that normalizes life. In his realistic-and-empirical doctrine, he 

considered only the real good. For Aristotle, eudaimonia is the highest good attainable 

by man. Eudaimonia became the highest goal, it was a kind of optimum, the perfection 

of man according to his nature. Achieving this good, however, required some rational 

actions. Reason in Aristotle included two areas: knowledge and practical life. 

Correspondingly, a rational man is endowed with virtues: dianoetic (e.g. wisdom, 

reason) and ethical (e.g. generosity, bravery), In the doctrine of Aristotle, the most 

important assumption is to follow the principle of "rational middle". The virtues of the 

middle are the rational virtues. An example of the virtue of the middle: meanness – 

generosity – wastefulness. Generosity is the virtue of the middle1. The concept of ethics 

is closely related to the concept of morality, while ethics is one of the branches of 

philosophy falling within the scope of axiology and is the science of morality. It deals 

with the creation of ethical systems from which moral standards and principles can be 

derived. In turn, morality is a set of rules (norms) that define what is good and what is 

bad and are manifested in practical human activities. 

In the long tradition of ethics, we find theories that shape the moral dispositions of 

modern man as well. They are present in our culture as the cultural heritage of the past. 

The short journey through the history of ethics should be started with Socrates, who was 

the first who took up the issues of ethical dispositions of man in philosophical reflection. 

In man, he was interested in what could be improved or perfected. Virtue, understood as 

justice, courage and self-control, was the basic ethical category in Socrates' deliberations. 

                                                                
1 Tatarkiewicz W. (1988), Historia filozofii [History of philosophy], tom 1, Warszawa: Państwowe 

Wydawnictwo Naukowe, pp. 118-119; Kuzior A. (2017), Krótka wędrówka po historii etyki. 

Podręczny niezbędnik współczesnego człowieka [A short trek through the history of ethics. A handy 

must-have for a modern man], Zabrze: Katedra Stosowanych Nauk Społecznych, Wydział 

Organizacji i Zarządzania. Politechnika Śląska.  
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Virtue was considered an absolute good, connected with benefit and happiness and it 

was equated with knowledge2. Socrates used to say that "it is one and the same to know 

what is fair and to be fair"3. Socrates' position in the history of philosophy is called 

ethical intellectualism. The famous saying of Socrates "I know that I know nothing" has 

survived to our times. Ethical intellectualism was also extended by this philosopher by 

a religious, spiritual aspect – Socrates, in his personal decisions, listened to his inner 

voice (daemonion – conscience), which warned him against evil deeds. Socrates' student – 

Plato – originally took over the teachings of his master, but the philosophical reflection 

led him to quite different conclusions. It recognized that virtue does not depend solely on 

reason, but is based on the order and harmony of the soul. In his theory, he distinguished 

three parts of the soul: rational, quick-tempered, and lusty, and assigned an appropriate 

virtue to each of them. Thus, the virtue of the rational soul was knowledge, the virtue of 

the impetuous soul was bravery, and the virtue of the lustful soul was self-control. All 

virtues were united by the superior virtue, that is, justice. The views of Socrates and 

Plato, developed by Aristotle, laid the foundations for the virtue ethics. All three 

philosophers considered good as the guiding idea, although each understood it slightly 

differently. For Plato it was an ideal good, for Socrates and Aristotle – a real good. For 

Aristotle, eudaimonia is the highest good that man strives for. The achievement of this 

optimum, perfection, is possible thanks to the power of reason, which included two 

domains: knowledge and practical life. Wise man is endowed with virtues: dianoetic 

(e.g. wisdom, reason) and ethical (e.g. generosity and bravery), In Aristotle's ethical 

doctrine, the most important assumption is to follow the principle of the middle (golden 

mean) and reject all extremes4. Nevertheless, in Aristotle, apart from the virtue ethics, 

other types of ethical reflection are also visible. Namely contemplative ethics and ethics 

of friendship. Contemplative ethics focused on the highest good and was closely related 

to metaphysics. Virtue ethics searched for and indicated the right measure of conduct 

based on the principle of the golden mean. The ethics of friendship focused on 

interpersonal relationships, based on positive feelings, friendship was treated by Aristotle 

as a virtue or something related to a virtue. It was and is the most desirable good, more 

than wealth or power. It is something morally beautiful, but only if it is not related to 

benefits, and only where we wish our friends well for their own sake5. 

                                                                
2 Kuzior A. (2017), Krótka wędrówka po historii etyki. Podręczny niezbędnik współczesnego 

człowieka [A short trek through the history of ethics. A handy must-have for a modern man], Zabrze: 

Remar.  
3 Tatarkiewicz W. (1988), Historia filozofii [History of philosophy], Tom 1, Warszawa, p. 74. 
4 Kuzior A. (2017), Krótka wędrówka po historii etyki. Podręczny niezbędnik współczesnego 

człowieka [A short trek through the history of ethics. A handy must-have for a modern man], Zabrze: 

Remar. 
5 Tyburski W., Wachowiak A., Wiśniewski R. (2002), Historia filozofii i etyki do współczesności 

[History of philosophy and ethics to the present day], Toruń, pp. 83-87. 
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Socrates' thought was cultivated in the views of the Stoics, indicating the inseparability 

of virtue and happiness. Virtue consisted in living in harmony with nature. Such a life 

can be called wise and free. Stoic freedom consists in living in harmony with the rational 

nature of the cosmos and in controlling (getting rid of) such affects as envy, lust, 

sadness, and fear. Aristotle's principle of "metropathy" (moderation) in the Stoics turned 

into "apathy" (dispassion), that is, complete independence from the outside world 

(maintaining stoic calm), The Stoics assessed the good or bad of a given act through the 

prism of intentions. St. Thomas Aquinas believed that there were no ready-made patterns 

of behavior in man. They are formed as a result of repeated moral behavior, preceded by 

intellectual reflection. Practical reason sets the direction of ethical conduct. Moral, good 

behavior is based on virtues, the germs of which are embedded in the God-given 

practical reason. These germs can be developed and perfected. M. de Montaigne's consi-

derations refer to the stoic moderation resulting from reason, which required that both 

pleasure and suffering should be viewed in an equally moderate manner. Moderation 

should accompany our actions both in the pursuit of noble goals and in experiencing 

bodily pleasures. De Montaigne treated philosophy as the art of living. Descartes's 

position, in turn, is close to the ethical intellectualism of Socrates. Truth leads to good, 

ignorance is related to evil. Mostly, sins result from ignorance. Spinoza assumed that 

things in themselves are neither good nor bad. Valuation of things and relationships 

belongs to man. While defining good, Spinoza states that it concerns everything that is 

useful for man, helps to preserve his existence and brings joy. He defines evil as an 

obstacle to the achievement of some good. Everything that results from rational action is 

good, because reason controls the affects and is the best guide leading man to perfection 

and happiness. I. Kant's ethics teaches selfless actions and obedience to the "imperative", 

condemning all immoralism. It also teaches the sense of dignity, reminding that man is 

a rational being. It instills a sense of equality of all people and emphasizes that man as 

a subject of moral actions is an end in himself6. Hence, the practical imperative is "Act 

so that you always use humanity both in yourself and in the person of everyone else at 

the same time as an end, never as a means"7. According to H. Kołłątaj, work plays an 

important role in human life, thanks to which he can satisfy his needs. When making an 

appointment with others, he must remember that all contracts should be concluded fairly 

and do not violate the interests of third parties, do not harm anyone. In other words, the 

moral order should be based on the rights with which a person is born regarding duties 

towards oneself (e.g., preserving life and health) and towards others (not hurting 

anyone), J.S. Mill believed that the measure of the correctness of human behavior should 

                                                                
6 Kuzior A. (2017), Krótka wędrówka po historii etyki. Podręczny niezbędnik współczesnego 

człowieka [A short trek through the history of ethics. A handy must-have for a modern man], Zabrze: 

Remar. 
7 Kant I. (1871), Uzasadnienie metafizyki moralności [Groundwork of the Metaphysics of Morals], 

Warszawa. 
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be the usefulness of its effects (utilitarian ethics), The goal of moral action should be to 

achieve happiness by as many people as possible. Man's moral task should be to seek the 

happiness of all people. In T. Kotarbiński's independent ethics, human deeds are divided 

into venerable and shameful. Examples of venerable behavior are goodness, heroism, 

bravery, self-control. Examples of shameful behavior are cruelty, cowardice, indolence, 

succumbing to temptation, cynicism and lack of self-dignity. The positive ideal of 

independent ethics is a man (compliant guardian) with a heart, honest, courageous, 

brave, self-controlled, efficient, righteous and kind. Such a man deserves respect8. One 

should strive for such an ideal and develop one's moral perfection. As you can see in the 

history of ethics, we find many tips on how to act, how to improve your morality, how to 

achieve happiness. Reading selected ethical positions and self-reflection is a good way to 

get to know yourself and direct your moral behavior towards your own good and the 

good of others.  

  

                                                                
8 Kuzior A. (2017), Krótka wędrówka po historii etyki. Podręczny niezbędnik współczesnego 

człowieka [A short trek through the history of ethics. A handy must-have for a modern man],  Zabrze: 

Remar. 
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1. DIVISION OF ETHICS 

There are many divisions, classifications, and typologies of ethical theories. Generally, 

ethics can be divided into general one and specific one. In the dichotomous approach, 

ethics can be distinguished as follows:  

1. Normative (prescriptive) ethics and descriptive ethics. Normative ethics is divided 

into axiology (the science of values) and deontology (the science of duties), 

Descriptive ethics also includes the psychology of morality, the sociology of 

morality, and metaethics in the ethical reflection.  

2. Ethics of rules (deontological, nonconsequentialist) and ethics of consequence 

(consequentialist and teleological-axiological),  

3. Individualistic ethics and social ethics. 

4. General ethics and specific ethics.  

The basic specific ethics include as follows: 

1. Business ethics. 

2. Bioethics. 

3. Environmental (ecological) ethics. 

4. Work ethics. 

5. Management ethics. 

6. Professional ethics (medical ethics, engineering ethics, managerial ethics, teaching 

ethics, legal ethics, journalistic ethics, etc.), 

Among the specific ethics we can also distinguish: ethics of action, social ethics, ethics 

of simplicity, Christian ethics, Evangelical ethics, Catholic ethics, ethics of authenticity, 

ethics of enrichment, ethics of diplomacy, pharmaceutical ethics, ethics of globalization, 

economic ethics, computer ethics, ethics of culture, marketing ethics, media ethics, ethics 

of interpersonal communication, independent ethics, pedagogical ethics, gender ethics, 

political ethics, postmodern ethics, ethics of procreation, ethics of entrepreneurship, 

ethics of sexual life, ethics of marriage, ethics of responsibility, etc. Specialization in 

specific ethics is very large. Almost every area of human life and action has its own 

specific ethics. All specific ethics use the conceptual apparatus of general ethics and 

refer to universal values. 

Ethical reflection can also be inscribed in: 

1. Synejdeziology (the science of conscience). 

2. Deontology (the science of duties). 

3. Aretology (the science of virtues). 

4. Agatology (the science of good). 

5. Eudaimonology (the science of happiness).  

6. Axiology (the science of values), 
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2. THE PLACE OF APPLIED ETHICS IN ETHICAL REFLECTION 

The term applied ethics began to be used only in the 1970s. This trend of practical 

philosophy grew out of a certain powerlessness in ethics itself. Applied ethics (or rather 

practical ethics) is an ethical reflection on practical problems and attempts to solve them 

thanks to the tools used.  

Applied ethics has some important features, which include as follows: 

1. Openness to learning new facts, e.g. new possibilities of technology, medicine, new 

research results and new practical possibilities. 

2. Social character – deals with the cooperation of individuals within communities, 

professions or organizations. 

3. Casuistic character, taking into account specific circumstances and not the 

mechanical application of developed rules. There is a strong belief among applied 

ethicists that you can learn to deal with practical problems through case studies.  

4. Dialogical character – searching for solutions through debate, persuasion, 

argumentation, justification, striving for consensus.  

5. Practical dilemmas provide ethics with a context for formulating normative 

solutions.  

6. It has roots that grew out of a pragmatism that blurred the differences between 

theory and practice, facts and values, ethics and metaethics9.  

Applied ethics cannot be practiced without the support of normative ethics. In ethical 

casuistry there is both a theoretical and a practical aspect. However, in applied ethics, 

special importance is attached to the practical goals of applying this method in didactics 

and shaping moral awareness10. The case study, which is now popular in applied ethics 

teaching as a method of ethics, was known in antiquity. Aristotle in the "Nicomachean 

Ethics" showed that ethics as a practical science is based on practical wisdom, different 

from the wisdom acquired through theoretical sciences. Practical conclusions are based 

on experience, observation and inductive reasoning. Aristotle in his science uses 

paradigmatic examples, juxtaposing them with others and looking for analogies. 

Assuming that ethics is most often about a good life, Stagirite uses examples that are 

patterns of a good life. Aristotle's approach to this method is now visible in the 

approaches of communitarists, such as Alasdair MacIntyre, Charles Tylor, and Michael 

                                                                
9 Sójka J. (2007), Idea etyki stosowanej: pomiędzy wyżynami filozofii a wymogami praktyki [The idea 

of applied ethics: between the heights of philosophy and the requirements of practice], Annales. Etyka 

w życiu gospodarczym, 10/1, pp. 117-126. 
10  Dylus A. (1997), Możliwości i granice kazuistycznej etyki biznesu [Possibilities and limits of 

casuistic business ethics], [in:] Etyka biznesu, Dietl J., Gasparski W. (eds.), Warszawa: Wydawnictwo 

Naukowe PWN, p. 371. 
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Sandel. In contemporary applied ethics, the case study method plays an important role11. 

The case study is a method that can be used in all types of applied ethics. As a didactic 

method, it is characterized by interactivity and dilemma orientation. However, teamwork, 

the interactivity of which is an important determinant, is not yet the appreciated value of 

case study. Case studies can serve as some kind of moral or cultural pattern to aid in the 

internalization and application of moral virtues, duties, and responsibilities12. The case 

study can also be used to shape the world of values participating in the interactive 

process of case study of entities, shaping the ability to assess values (valuation), indicate 

the importance of individual values in individual, collective, institutional (organizational) 

life, and finally living according to values (positive values), The case study can also be 

a good tool for shaping appropriate attitudes towards natural environment and thus be 

used as a didactic method in education for sustainable development. It can also fulfill an 

important task in the processes of preparing the society for participation in the 

participatory Technology Assessment model13. 

  

                                                                
11 Fobel P. (2011), Znaczenie studium przypadku w etyce stosowanej [The importance of a case study 

in applied ethics], [in:] Studium przypadku – zastosowanie – etyka, Ed. Fobel P. Katowice-Gliwice-

Bańska Bystrzyca, pp. 11-12; 19. 
12 Fobelová D. (2011), Studium przypadku jako metoda edukacyjna w etykach stosowanych [Case 

study as an educational method in applied ethics], [in:] Studium przypadku – zastosowanie – etyka, 

Ed. Fobel P. Katowice-Gliwice-Bańska Bystrzyca, pp. 82-83. 
13 Kuzior A. (2014), Aksjologia zrównoważonego rozwoju [Axiology of sustainable development], 

Banska Bystrica: Belianum. 
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TO THINK ABOUT 

1. Do you think that applied ethics may be helpful in solving ethical dilemmas? Justify 

your opinion.  

2. Think about what happiness is and what are its manifestations? 

3. Analyze the situations in your life in which you encountered ethical dilemmas. How 

did you manage to make a decision?  

CONTROL QUESTIONS 

1. What characterizes the case study method? 

2. What is the case study method used for? 

3. Give the etymology and meaning of the terms ethics and ethos. 

4. In which works did Aristotle present the foundations of practical philosophy? 

5. What is Aristotle's golden mean rule?  

6. Give a dichotomous division of ethics. 

7. List examples of specific ethics and characterize them briefly.  

8. What is the subject of: synejdeziology, aretology, deontology, agathology, eudaimo-

nology, axiology?  

9. What was eudaimonia for Aristotle?  

10. What does applied ethics cover?  



 

Chapter 2. Applied ethics 
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INTRUDUCTION  

The task of applied ethics is to develop appropriate tools for shaping the desired moral 

attitudes and to apply ethical principles to practice. For example, in business ethics, tools 

such as ethical codes, trainings, ethical sensitivity trainings, etc. are used. Environmental 

ethicists can use similar tools as in business ethics, e.g. consulting, courses, trainings for, 

among others, the managerial staff, employees involved in spatial planning, employees 

of municipal enterprises, local government officials, etc. In applied ethics, as in specific 

ethics, we currently have a large "specialization"14.  

The group of applied ethics includes: professional ethics, economic ethics and business 

ethics, bioethics, technology ethics, media ethics, etc. 

Applied ethics deals with shaping moral attitudes using the casuistic method ("case-

ethics"). Casuistry (case studies) also has its limitations, so it must be accompanied by 

a solid theoretical reflection15.  

  

                                                                
14 Kuzior A. (2014), Aksjologia zrównoważonego rozwoju [Axiology of sustainable development], 

Banska Bystrica: Belianum.  
15 Dylus A. (1997), Możliwości i granice kazuistycznej etyki biznesu [Possibilities and limits of 

casuistic business ethics], [in:] Etyka biznesu, Dietl J., Gasparski W. (eds.), Warszawa: Wydawnictwo 

Naukowe PWN, p. 365. 
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1. BUSINESS ETHICS 

Business ethics is a term that is often used optionally in the literature on the subject, 

alongside such terms as: ethics of economic life, ethics of entrepreneurship, ethics of 

economic activity, economic ethics, ethics of management, and managerial ethics. Some 

theorists, however, believe that the terms are not interchangeable16. One should agree 

with such a position, because the meaning connotations of, for example, business ethics 

and ethics of economic life are different, if only because the first term has a slightly 

pejorative overtone, while the second one is neutral or positive. On the other hand, 

managerial ethics indicates only the aspect of professional ethics, thus narrowing the 

subject of responsibility to the individual actor – the manager. The ethics of management, 

in turn, points to those issues that are broadly part of the subject of organization and 

management and are related to such aspects as: planning, organizing, managing, 

controlling, leading, motivating, and making decisions. These activities concern not only 

the business world, but also state institutions and non-profit organizations. Thus, ethics 

of management would have a wider range of meaning than business ethics, ethics of 

economic life or managerial ethics, although the latter should be considered one of the 

dimensions of management ethics and professional ethics at the same time17.  

Business ethics is a specific discipline that develops at the interface of ethics and 

economics and as such has ancient roots. Even Aristotle, considered the father of 

business ethics, drew attention to the relationship of ethics and economics as disciplines 

based on the art of making the right (good) decisions, ensuring a prosperous and 

beautiful life18. However, business ethics as a separate scientific discipline has a much 

shorter history. Indeed it developed only in the second half of the twentieth century.  

In the literature on the subject, business ethics is considered from various perspectives: 

1. Deontological approach to business ethics.  

2. Teleological-and-axiological approach to business ethics. 

3. Personalistic approach to business ethics19.  

                                                                
16 Lewicka-Strzałecka A. (1997), Etyka biznesu jako dyscyplina naukowa, [Business ethics as 

a scientific discipline], [in:] Etyka biznesu, (eds.) Dietl J., Gasparski W., Warszawa: Wydawnictwo 

Naukowe PWN, pp. 56-57. 
17 Kuzior A. (2017), Etyka zarządzania i etyka biznesu. Zagadnienia podstawowe, [Management 

ethics and business ethics. Basic issues],  Etyka biznesu i zrównoważony rozwój. Interdyscyplinarne 

studia teoretyczno-empiryczne, 2, pp. 69-85. 
18 Kuzior A. (2014), Aksjologia zrównoważonego rozwoju [Axiology of sustainable development], 

Banska Bystrica: Belianum.   
19 Wiśniewski R. (1997), Trzy typy teorii etycznych a etyka biznesu [Three types of ethical theories 

and business ethics], [in:] Etyka biznesu, (eds.) Dietl J., Gasparski W., Warszawa: Wydawnictwo 

Naukowe PWN, pp. 46-51. 
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Business ethics as deontology manifests itself mainly in the creation of codes of ethics, 

which contain general rules of conduct, formulated in the form of do's and don'ts, 

intended for rigorous application. In the teleological-and-axiological approach to 

business ethics, the following can be distinguished: 1. The ethics of vocation, manifested 

in the self-creation and self-realization of the subject in specific areas of economic life 

and in developing one's individuality in a specific profession. 2. An axiology of savings, 

in which there is a historically noticeable shift from the principle of the prohibition of 

waste to economic rationality. 3. Axiological utilitarianism, in which the relationships 

between ethics and praxeology are indisputable, although it is difficult to decide whether 

morality becomes a superior value here or only serves as an instrumental to economic 

values. 4. A work ethics in which work is understood as an act of the subject-person, 

transforming values into specific socially useful goods. In turn, the ethics of conscience 

and responsibility focuses on a personalistic approach to ethical issues in the business 

world and emphasizes such important experiences of the subject as self-dignity and 

respect for the dignity of others, a reliable, conscientious and responsible attitude 

towards a business partner or a client, and the right approach to work as a general good, 

in which various interpersonal relations are manifested. On the basis of the ethics of 

responsibility it is possible to build a personal model of a businessman, which includes 

both professional and moral competences, including, above all, responsibility20.  

Ethical standards created and tested in the field of business ethics are analyzed on the 

following three levels:  

1. Individual actors.  

2. Enterprises, companies, institutions.  

3. Society21.  

In relation to these levels, we can talk about individual, institutional and social 

responsibility in business. So far, however, there have been many ethical discussions 

about the nature of corporate institutional responsibility towards society. Its opponents 

recognize that enterprises cannot bear responsibility because they have no intentiosn. 

Only man in his actions is guided by intentions, sometimes he does something delibe-

rately, sometimes accidentally, sometimes reasonably, sometimes recklessly, with 

kindness or hostility, etc. On the other hand, supporters of corporate social responsibility 

                                                                
20 Wiśniewski R. (1997), Trzy typy teorii etycznych a etyka biznesu, [Three types of ethical theories 

and business ethics], [in:] Etyka biznesu, Eds. Dietl J., Gasparski W., Warszawa: Wydawnictwo 

Naukowe PWN, pp. 47-49; Kuzior A. (2017), Etyka zarządzania i etyka biznesu. Zagadnienia 

podstawowe [Management ethics and business ethics. Basic issues], Etyka biznesu i zrównoważony 

rozwój. Interdyscyplinarne studia teoretyczno-empiryczne, 2, 69-85. 
21 Lewicka-Strzałecka A. (1997), Etyka biznesu jako dyscyplina naukowa, [Business ethics as 

a scientific discipline], [in:] Etyka biznesu, Eds. Dietl J., Gasparski W., Warszawa: Wydawnictwo 

Naukowe PWN, p. 59. 
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think that one can talk about specific intentions of enterprises and it is not a simple sum 

of intentions of the people working there22. In order to get acquainted with the arguments 

and counter-arguments of the signaled positions, it is worth reading, among others, 

articles by Milton Friedman23, William M. Evan and Edward Freeman24, Kenneth E. 

Goodpaster and John B. Matthewsa Jr.25. 

Within the business ethics the following issues are discussed:  

1. Ethical problems of work.  

2. Ethical problems of competition.  

3. Ethical problems of promotion and advertising.  

4. Behavior of business people in interaction with others.  

5. Problems of environmental protection26.  

The ethical problems of work focus on the issues of occupational health and safety, justice 

and fair payment for the work performed, respect for human dignity, but also respect for 

work as an autotelic value. The ethical problems of competition appear, among others, 

when there are too many economic entities operating on a relatively narrow market, 

willing to gain an advantage at the expense of others, or there are companies that apply 

monopolistic practices. We are then dealing with the phenomenon of unhealthy, unfair 

competition, consisting in unethical and often even illegal attempts to eliminate compe-

titors from the market, manifested in attempts to bribe, disseminate false information 

about competitor and create a bad image of market opponents, use unfair advertising, 

violate the name and the trademark of the competition, copying products, etc. The ethical 

problems of promotion and advertising focus on the issues of deceptive and manipulative 

advertising, the task of which is to shape new needs and desires of the client, as well as 

                                                                
22 Chryssides G.D., Kaler J.H. (1999), Wprowadzenie do etyki biznesu, [An Introduction to business 

ethics], Warszawa: Wydawnictwo Naukowe PWN, pp. 247-251. 
23 Friedman M. (1970), A Friedman doctrine – The Social Responsibility of Business Is to Increase Its 

Profits, New York Times Magazine, 13 september 1970, https://www.nytimes.com/1970/09/13/ 

archives/a-friedman-doctrine-the-social-responsibility-of-business-is-to.html. 
24 Evan W.M., Freeman R.E. (1988), A stakeholder theory of the modern corporation: Kantian 

capitalism, [in:] T.L. Beauchamp, N.E. Bowie (eds.), Ethical Th eory and Business, Prentice 

Hall: Englewood Cliff s, New Jersey, https://www.scribd.com/document/333080657/William-Evan-

and-R-Freeman-A-Stakeholder-Theory-of-the-Modern-Corporation-Kantian-Capitalism;  R. Edward 

Freeman,William M. Evan, Corporate Governance: A Stakeholder Interpretation, Journal of 

Behavioral Economics, 19 (1990), pp. 337-359, https://www.sciencedirect.com/science/article/ 

abs/pii/009057209090022Y. 
25 K.E. Goodpaster, J.B. Matthews Jr., Can a Corporation HAave a Conscience?, Harward Business 

Review, January 1982; https://hbr.org/1982/01/can-a-corporation-have-a-conscience.  
26 Maciuszek J. (1997), Zarys problematyki etyki biznesu, [Outline problems of business ethics], [in:] 

Etyka biznesu, (eds.) Dietl J., Gasparski W., Warszawa: Wydawnictwo Naukowe PWN, pp. 77-82. 

https://www.nytimes.com/1970/09/13/archives/a-friedman-doctrine-the-social-responsibility-of-business-is-to.html
https://www.nytimes.com/1970/09/13/archives/a-friedman-doctrine-the-social-responsibility-of-business-is-to.html
https://www.scribd.com/document/333080657/William-Evan-and-R-Freeman-A-Stakeholder-Theory-of-the-Modern-Corporation-Kantian-Capitalism
https://www.scribd.com/document/333080657/William-Evan-and-R-Freeman-A-Stakeholder-Theory-of-the-Modern-Corporation-Kantian-Capitalism
https://www.sciencedirect.com/science/article/abs/pii/009057209090022Y
https://www.sciencedirect.com/science/article/abs/pii/009057209090022Y
https://hbr.org/1982/01/can-a-corporation-have-a-conscience


  
CHAPTER 2. APPLIED ETHICS 27 

 

to lull his vigilance and rational reception of content. Advertising specialists know very 

well that using rational argumentation brings less effects than referring to the emotions 

and instincts of recipients. Often, therefore, the postulate of honest information loses to 

the effectiveness of manipulative practices. In turn, the behavior of business people in 

interpersonal relationships should be based on honesty and respect for other people. The 

extensive relationships of business people with a wide range of stakeholders open up 

a wide range of ethical problems. It is essential to act with integrity27.  

The above-described problems of business ethics accumulate in the issues of Corporate 

Social Responsibility (CSR), Contemporary enterprises approach their obligations 

towards society with greater openness, implementing CSR postulates28. Organizations 

should take into account social needs in their activities. Profile of the so-called "healthy 

organization" assumes a systemic approach to social issues. Activities for the benefit of 

society cannot be occasional activities, but a series of systemic activities, including 

participation in the life of the community, support for culture and art, and protection of 

the natural environment29.  

In the literature on the subject, various models of corporate social responsibility are 

discussed:  

1. After profit obligation30.  

2. Before profit obligation.  

                                                                
27 Maciuszek J. (1997), Zarys problematyki etyki biznesu, [Outline problems of business ethics],  [in:] 

Etyka biznesu, (eds.) Dietl J., Gasparski W., Warszawa: Wydawnictwo Naukowe PWN, pp. 78-80; 

Kuzior A. (2017), Etyka zarządzania i etyka biznesu. Zagadnienia podstawowe, [Management ethics 

and business ethics. Basic issues], Etyka biznesu i zrównoważony rozwój. Interdyscyplinarne studia 

teoretyczno-empiryczne, 2, 69-85. 
28 Kuzior A., Knosala B. (2015), Changes in perception and implementation of CSR in the Polish 

enterprises, Zeszyty Naukowe Politechmiki Śląskiej, Organizacja i Zarządzanie, 81, pp. 119-129; 

Ciążela H. (2006), Etyka globalnej odpowiedzialności za przyszłość a etyczna odpowiedzialność 

biznesu, [Ethics of global responsibility for the future and ethical business responsibility], Annales. 

Etyka w życiu gospodarczym, 9/1, 301-310;  Kwilinski A.,  Ruzhytskyi I., Patlachuk V., Patlachuk 

O., Kaminska B. (2019); Environmental Taxes as a Condition of Business Responsibility in the 

Conditions of Sustainable Development, Journal of Legal, Ethical and Regulatory Issues, 22(2S),  

pp. 1-6; Kuzior A, Ober J., Karwot J. (2021), Stakeholder Expectation of Corporate Social 

Responsibility Practices: A Case Study of PWiK Rybnik, Poland, Energies, 14 (11), 3337, 

https://doi.org/10.3390/en14113337. 
29 Beckhard R. (1998), Zdrowa organizacja, [Healthy organization], [in:] Organizacje przyszłości,  

F. Hesselbein, M. Goldsmith, R. Beckhard (eds.), Warszawa: Business Press, pp. 359-360. 
30 Carroll A.B. (1999), Corporate Social Responsibility. Evolution of the Definition Construct, 

Business and Society, 38 (3); Carroll A.B. (1991), The Pyramid of Corporate Social Responsibility: 

Toward the Moral Management of Organizational Stakeholder, Business Horizonts, 34 (4). 
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The after profit obligation model was proposed by A.B. Carroll, distinguishing four 

levels of corporate responsibility: economic, legal, ethical and philanthropic. This model 

assumes that economic responsibility is at the core of social responsibility. It is the basis 

of other types of responsibility. Carroll believes that the enterprise, striving for economic 

profit, should respect legal responsibility and act in accordance with the standards and 

legal regulations. It is a necessary condition determining activity in a market economy. 

Another degree of social responsibility is moral responsibility, which assumes fair, just 

and proper behavior in areas without legal regulation. At the very top of responsibility is 

philanthropic activity, that is, the kind of responsibility that makes corporations civic 

institutions and involves incurring certain outlays for the benefit of society. Carroll's 

hierarchical pyramid of social responsibility, constructed on the model of Maslow's 

pyramid of needs, clearly shows that the foundation necessary and required to assume 

other types of responsibility is economic responsibility31.  

The before profit obligation model assumes the primacy of moral values over other 

values. Moral responsibility of individual persons (managers, board members) is 

a fundamental component of this model. Enterprises are obliged to take care of the needs 

of their stakeholders and treat them equally with the needs and goals of their own 

organizations. The model assumes that business is voluntarily involved in solving social 

problems, what is justified by the idea of interpersonal solidarity32.  

Commitment to environmental protection is a special case of corporate social respon-

sibility. Integrated strategies for enterprise development, taking into account the principles 

of CSR, may be based on various models of environmental protection strategies, e.g. 

offensive, innovative, defensive or passive33. The company's environmental protection 

strategy may also be based on a cleaner production program. Cleaner production is 

a strategy for enterprises to use technologies of production processes and services that 

respect the environment by increasing eco-efficiency and minimizing the risk of negative 

                                                                
31 Rybak M. (2004), Etyka menedżera – społeczna odpowiedzialność przedsiębiorstwa [Manager's 

ethics – corporate social responsibility], Warszawa: Wydawnictwo Naukowe PWN, pp. 28-31; 

Kuzior A. (2017), Etyka zarządzania i etyka biznesu. Zagadnienia podstawowe [Management ethics 

and business ethics. Basic issues], Etyka biznesu i zrównoważony rozwój. Interdyscyplinarne studia 

teoretyczno-empiryczne, 2, 69-85. 
32 Rybak M. (2004), Etyka menedżera – społeczna odpowiedzialność przedsiębiorstwa [Manager's 

ethics – corporate social responsibility], Warszawa: Wydawnictwo Naukowe PWN, pp. 31-35; 

Kuzior A. (2017), Etyka zarządzania i etyka biznesu. Zagadnienia podstawowe, [Management ethics 

and business ethics. Basic issues],  Etyka biznesu i zrównoważony rozwój. Interdyscyplinarne studia 

teoretyczno-empiryczne, 2, pp. 69-85. 
33 Penc J. (1995), Strategie zarządzania. Strategie dziedzinowe i ich realizacja. Zintegrowane 

zarządzanie strategiczne [Management strategies. Domain strategies and their implementation. 

Integrated strategic management], Warszawa: Agencja Wydawnicza Placet, p. 172. 
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impacts on people and the environment. The main goal of the strategy is to reduce the 

consumption of raw materials, water and energy and to limit the use of toxic materials as 

well as to reduce the emission of toxic exhaust gases and wastes34. Cleaner production is 

a strategy for the sustainable development of production and services initiated by the 

United Nations Environment Programme (UNEP), The World Cleaner Production 

Programme was established in 1989. UNEP initiated the introduction of this program to 

the Agenda 21 Global Action Programme, adopted at the Earth Summit in Rio de Janeiro 

in 1992. The definition contained in article 30 of Agenda 21 reads: "Cleaner Production 

is an environmental protection strategy consisting of continuous, integrated, preventive 

action in relation to processes, products and services, aimed at increasing the efficiency 

of production and services and reducing the risk to people and the natural environ-

ment"35. Commitment to environmental protection, extended by corporate social obliga-

tions, allows to shape the face of so-called sustainable enterprise, i.e. business organi-

zation guided by the principles of responsibility, prudence, prevention and optimization 

in three dimensions: social, economic and environmental36.  

Business ethics is on the one hand a theoretical sub-discipline, deontology, normative 

ethics, and on the other hand – applied ethics. Here, moreover, various terms are used – 

business ethics or ethics in business. The task of applied ethics is to develop appropriate 

tools for shaping the desired moral attitudes and to apply ethical principles to practice. In 

business ethics, tools such as ethical codes, trainings, ethical sensitivity trainings, ethical 

consulting, etc. are used. In applied ethics, particular importance is attached to the 

practical goals of applying this casuistic method in teaching and shaping the moral 

awareness. The case study, which is now popular in applied ethics teaching as a method 

of ethics, was known in antiquity. Aristotle in the "Nicomachean Ethics" showed that 

ethics as a practical science is based on practical wisdom, different from the wisdom 

acquired through theoretical sciences. Practical conclusions are based on experience, 

observation and inductive reasoning37.  

In contemporary applied ethics, the case study method plays an important role. The case 

study is a method that can be applied to all types of applied ethics. As a didactic method, 

it is characterized by interactivity and dilemma orientation. However, teamwork, the 

                                                                
34 Ibidem. 
35 Agenda 21: Earth Summit: The United Nations Programme of Action from Rio. United Nations. 

1993; Kuzior A. (2014), Aksjologia zrównoważonego rozwoju [Axiology of sustainable development], 

op. cit.  
36 Kuzior A. (2014), Aksjologia zrównoważonego rozwoju [Axiology of sustainable development], op. 

cit.  
37 Kuzior A. (2014), Aksjologia zrównoważonego rozwoju, [Axiology of sustainable development],  

op. cit.  
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interactivity of which is an important determinant, as so far is not the appreciated value 

of casy study38. Case studies can also serve as a kind of moral or cultural model, they can 

also be used to shape the world of values participating in the interactive process of case 

studies of entities, to shape the ability to evaluate values (valuation), to indicate the 

importance of individual values in individual, collective, institutional (organizational) 

life, and finally life according to values (positive values)39. 

The case study can be a good tool for shaping appropriate attitudes towards the natural 

environment, and thus be used as a didactic method in education for sustainable develop-

ment. It can fulfill an important task in the processes of preparing the society for 

participation in the participatory Technology Assessment model40. 

Business ethics issues were elaborated in details in the handbook "Business ethics". The 

reader will find there, among others, topics related to barriers to the implementation of 

the assumptions of business ethics, the characteristics of the social responsibility of 

multinational corporations, the structure, principles and functions of corporate culture 

development, advantages and disadvantages of corporate culture, problems of resolving 

conflict situations in enterprises, functions of organizational culture, ethical standards of 

business communication and models of business communication culture, speech etiquette 

in the practice of business communication, tasks of leader and organizational leadership41.  

  

                                                                
38 Fobel P. (2011), Znaczenie studium przypadku w etyce stosowanej [The importance of a case study 

in applied ethics], [in:] Studium przypadku – zastosowanie – etyka, (ed.)  Fobel P., Katowice-Gliwice-

Bańska Bystrzyca, pp. 11-12; 19. 
39 Fobelová D. (2011), Studium przypadku jako metoda edukacyjna w etykach stosowanych [Case 

study as an educational method in applied ethics], [in:] Studium przypadku – zastosowanie – etyka, 

(ed.) Fobel P., Katowice-Gliwice-Bańska Bystrzyca, pp. 82-83. 
40 Kuzior A. (2014), Aksjologia zrównoważonego rozwoju, [Axiology of sustainable development], 

op. cit.   
41 Tkachenko V. (2021), Business ethics, Wydawnictwo Naukowe TYGIEL, Lublin. 
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TO THINK ABOUT 

1. Do you think people would be willing to give up some of their needs in order to 

protect the natural environment? 

2. Consider whether the enterprises operating in your environment fulfill the 

obligations resulting from Corporate Social Responsibility. 

3. How do you think business people should behave when interacting with others? 

4. How do you understand the respect for the dignity of the employee? 

5. Analyze the selected advertisements in terms of their ethicality. 

CONTROL QUESTIONS 

1. What are the meaning connotations of managerial ethics, ethics of economic life, 

management ethics and business ethics? 

2. Who is considered the father of business ethics and why? 

3. In what terms is business ethics considered? 

4. What are the characteristics of business ethics as a deontology? 

5. What characterizes the personalistic approach to business ethics? 

6. What types of responsibility do we distinguish in business ethics? 

7. What ethical issues does business ethics deal with? 

8. What are the models of corporate social responsibility you know and what are their 

characteristics? 

9. What tools are used in business ethics as applied ethics? 

10. What characterizes the case study method used in the teaching of business ethics? 
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2. BIOETHICS 

Bioethics can be defined as an interdisciplinary science, referring to biology, medicine 

and the philosophy of morality. The term "bioethics" was introduced into scientific 

reflection by the American oncologist Van Rensseler Potter and used in article from 

1970 entitled Bioethics: The Science of Survival42. The naturalistic and ecocentric 

concept of bioethics proposed by V.R. Potter is based on the "new wisdom" and is 

defined as a bridge connecting biological knowledge with axiology and a bridge between 

present and future generations. This "new wisdom" is understood as a transition from 

"dangerous knowledge" to "respect for life"43. "Dangerous knowledge", in turn, concerns 

uncontrolled scientific-and-technical development, burdened with the lack of ethical and 

axiological evaluation. V.R. Potter defined bioethics as a science focused on the future, 

emphasizing its global nature and combining the issues of quality of life and health with 

the protection of the natural environment44. 

The term "bioethics" comes from the Greek words bíos – "life" and thos – "custom". 

There are many definitions of bioethics in the literature on the subject. Exemplary 

definitions are presented in the table below (see tab. 1), 130.  

  

                                                                
42 Potter V.R. (1970), Bioethics, the Science of Survival, Perspectives in Biology and Medicine, 14 

(1), pp. 127-153. 
43 Ibidem. 
44 Potter V.R. (1971), Bioethics: Bridge to the Future, Prentice-Hall; Bołoz W. (2003), Bioetyka. Jej 

historia i sposoby ujmowania [Bioethics. Its history and ways of presenting], Studia Ecologiae et 

Bioethicae, 1, pp. 163-164; 32; Dyk W. (2003), Bioetyka między jakością i świętością życia [Bioethics 

between the quality and the sanctity of life], Studia Ecologiae et Bioethicae, 1, p. 177; Ślęczek-

Czakon D. (2004), Problem wartości i jakości życia w sporach bioetycznych [The problem of the 

value and quality of life in bioethical disputes], Katowice: Wydawnictwo Uniwersytetu Śląskiego,  

pp. 23-24; Kuzior A., (2009), Jakość życia [Quality of life], [in:] Metodologicke a metodicke otazky 

bioetiky sucasnosti,  V. Gluchman (ed.), Preszów, pp.117-123; Fobelova D., Kuzior A. (2018), 

Wprowadzenie do bioetyki [Introduction to Bioethics], Zabrze: Katedra Stosowanych Nauk 

Społecznech, Wydział Organizacji i Zarządzania, Politechnika Śląska. 
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Table 1. Definitions of bioethics  

Source   Definition 

PWN Encyclopedia "(…) an interdisciplinary field of knowledge, often 

referred to as the field of ethics, dealing with the 

analysis and attempt to resolve moral dilemmas that 

appear in the practice of medical and biological 

sciences"45.  

Bołoz W., Bioetyka. Jej historia 

i sposoby ujmowania (Bioethics. Its 

history and ways of presenting), 

"Studia Ecologiae et Bioethicae" 

1/2003, p. 169. 

"(… ) a critical study of the moral aspects of making 

the decisions related to human health and life and 

implicating biological sciences"46. 

Bołoz W., Bioetyka. Jej historia 

i sposoby ujmowania (Bioethics. Its 

history and ways of presenting), 

"Studia Ecologiae et Bioethicae" 

1/2003, p. 169. 

"(…) a systematic study of moral aspects (dimensions) – 

along with moral evaluation, decisions, practice and 

policy – of life sciences and healthcare, applying 

a variety of ethical methodologies in an 

interdisciplinary perspective"47. 

Ślipko T., Granice życia. Dylematy 

współczesnej bioetyki (The limits of 

life. Dilemmas of contemporary 

bioethics), Cracow 1988, p. 16. 

"(…) a branch of specific philosophical ethics, which 

is to establish moral assessments and norms (rules) 

important in the field of human activities (actions), 

consisting in interference in the borderline situations of 

the formation of life, its duration and death"48. 

Biesaga T., Bioetyka, [in:] 

Encyklopedia Bioetyki. Personalizm 

chrześcijański. Głos Kościoła 

(Bioethics, in: Encyclopedia of 

Bioethics. Christian personalism. The 

voice of the Church), (ed.) A. Muszala, 

POLWEN, Radom 2005, p. 54. 

"(…) a specialized part of detailed philosophical ethics, 

which establishes moral judgments and norms in 

relation to interference in human life in the borderline 

situations of its formation (biogenesis), duration 

(biotherapy) and death (thanatology) "49. 

Chyrowicz B., Etyka stosowana. 

Metody i problemy (Applied ethics. 

Methods and problems), Towarzystwo 

Naukowe KUL, Lublin 2013, p. 45. 

"Bioethics is applied ethics that formulates judgments 

and standards relating to biomedical interventions 

related to the initiation of human life, its duration and 

death"50. 

                                                                
45 Encyklopedia PWN.  
46 The definition given in: Bołoz W., Bioetyka. Jej historia i sposoby ujmowania [Bioethics. Its 

history and ways of presenting],  Studia Ecologiae et Bioethicae, 1/2003, p. 169. 
47 Ibidem. 
48 Ślipko T., Granice życia. Dylematy współczesnej bioetyki [The limits of life. Dilemmas of 

contemporary bioethics], Kraków 1988, p. 16. 
49 Biesaga T., Bioetyka [Bioethics], [in:] Encyklopedia Bioetyki. Personalizm chrześcijański. Głos 

Kościoła, A. Muszala (ed), POLWEN, Radom 2005, p. 54. 
50 Chyrowicz B., Etyka stosowana. Metody i problemy [Applied ethics. Methods and problems], 

Towarzystwo Nuakowe KUL, Lublin 2013, p. 45.  
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Bołoz W., Bioetyka. Jej historia 

i sposoby ujmowania (Bioethics. Its 

history and ways of presenting), 

"Studia Ecologiae et Bioethicae", nr 

1/2003, p. 166. 

"(…) undoubtedly, bioethics has an ecological 

provenance, today it is understood as a discipline 

related to the protection and promotion of human life 

and health. It can be considered as a methodology of 

confronting the biomedical sciences with the human 

sciences. It is therefore an autonomous discipline and 

does not identify itself with deontology or medical 

ethics, or with medical law, or with human rights"51. 

Source: study based on: Fobelova D., Kuzior A., Wprowadzenie do bioetyki (Introduction to 

Bioethics), Zabrze: Department of Applied Social Sciences, Faculty of Organization and 

Management, Silesian University of Technology, 2018. 

Bioethics deals with as follows: 

 issues of regulating the patient-doctor relationships and medical ethics in general; 

 medical experiments on humans and animals; 

 transplants;  

 issues of life, dying and death, including euthanasia, suicide, palliative care, as well 

as abortion, artificial insemination, eugenics, birth control, family planning, fair 

access to medical services and resources52. 

Different philosophical positions of bioethics, and thus different models of bioethics are 

at the basis of specific bioethical decisions. Thus, we can distinguish casuistic bioethics, 

bioethics of principles, bioethics of virtues, cultural bioethics, contractalist bioethics, 

utilitarian bioethics, personalist bioethics53. 

I. Bioethics of cases (casuistry) assumes that ethical theories are not a sufficient tool 

in resolving bioethical dilemmas and indicating practical solutions to difficult 

cases. One of the main representatives of this model of bioethical reflection is 

A. Jonsen, who distinguishes the morphology, taxonomy and kinetics of 

casuistry54. Morphology focuses on describing the structure of a specific case in the 

context of the circumstances that constitute it. The task of the taxonomy is to 

indicate the relationships between similar cases and relate them to a certain pattern 

                                                                
51 Bołoz W., Bioetyka. Jej historia i sposoby ujmowania [Bioethics. Its history and ways of 

presenting],  Studia Ecologiae et Bioethicae, 1/2003, p. 166. 
52 Nowa Encyklopedia Powszechna PWN, tom 1,  Wydawnictwo Naukowe PWN, Warszawa 1995,  

p. 468. 
53 Fobelova D., Kuzior A., Wprowadzenie do bioetyki [Introduction to Bioethics], Zabrze: Katedra 

Stosowanych Nauk Społecznech, Wydział Organizacji i Zarządzania, Politechnika Śląska, 2018. 
54 Jonsen A.R., Casuistry as Methodology in Clinical Ethics, Theoretical Medicine 12/1991, p. 298,  

I give for: Hołub G. SDB, Personalizm a inne propozycje bioetyki [Personalism and other bioethics 

proposals], [in:] Bioetyka personalistyczna, (ed.)  Biesaga T. SDB, Wydawnictwo Naukowe PAT, 

Kraków 2006, p. 10.  
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(paradigmatic case), In paradigmatic cases we find a cultural code based on the 

ethical beliefs of a given group. Kinetics, in turn, determines the relationship 

between a pattern and a specific case55.  

II. Bioethics of principles, formulated by the American ethicists T. Beauchamp and 

J. Childress, indicates four rules (1. Principium of autonomy; 2. Charity; 3. No-

harm; 4. Justice) that are a tool for resolving dilemmas in medical ethics56. 

III. Bioethics of virtues is a kind of reaction to deontologism and utilitarianism in 

bioethics and a return to the ancient teachings of Socrates, Plato, Aristotle, 

Epicureans and Stoics. The concept of virtue is the central value. The foundations 

of this bioethical concept can be found in the considerations of E. Pellegrino, who 

points to the category of a good person as a criterion of normativity. A good doctor 

is a person who can be trusted, keeps his promise, is caring, honest, fair and 

prudent57.  

IV. Cultural bioethics is, according to D. Callahan, a descriptive discipline that points 

to the relationships between problems and bioethical regulations, which are 

embedded in a broad socio-cultural context. The author of Bioethics: Private 

Choice and Common Good highlights the cultural and biomedical changes that 

society experiences in the second half of the 20th century and which require 

attention58. K. Szewczyk defines cultural bioethics as a normative theory based on 

the philosophical, moral and religious tradition of Western culture, the basis of 

which are the following three basic ideas: 

1. "The idea of an individual as a person capable of development (self-creation), 

but at the same time susceptible to suffering, aware of his fragility and 

mortality.  

2. The idea of a morally good society accepting human mortality and some 

irreducible amount of suffering associated with our existence as persons. 

3. The idea of morally good culture. It combines the Prometheism that 

characterizes Western civilization, which values changes, development and 

                                                                
55 Hołub G. SDB, Personalizm a inne propozycje bioetyki [Personalism and other bioethics 

proposals], [in:] Bioetyka personalistyczna, red.  Biesaga T. SDB, Wydawnictwo Naukowe PAT, 

Kraków 2006, p. 11. 
56 Ibidem, pp. 12-13. 
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propozycje bioetyki, [Personalism and other bioethics proposals], [in:] Bioetyka personalistyczna, 

(ed.)  Biesaga T. SDB, Wydawnictwo Naukowe PAT, Kraków 2006, p. 14. 
58 Callahan D., Bioethics: Private Choice and Common Good, Hastings Center Report, nr 3/1994,  

p. 28-31. 
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progress, with pathocentrism (...) which expresses consent to human finality 

and the irreducible sum of suffering associated with humanity. Patocentrism is 

expressed by a pathocentric norm. It is an ethical imperative to come to terms 

with the unavoidable suffering associated with human existence. Therefore, in 

the light of this norm, the fight against it is an unethical act"59.  

Modern medicine is at the stage of the clash between two models of its practice: 

traditional one, which can be called medicine of fight, and caring one, for which cultural 

bioethics is the theoretical foundation in the implementation of "(...) the ideal of good 

medicine that can be fully implemented in a morally good society and morally good 

culture accepting a person abstracted from the cultural background"60. 

I. Contractalist bioethics is based on the agreement, a contract developed within 

consensus between the parties. Contractualistic thinking in bioethics is represented, 

among others, by H.T. Engelhardt, author of the secular bioethics project. An 

important figure in such understanding of bioethics is also R. Veatch. He indicates 

three stages of concluding a contract: 1. Agreement of the entire community 

regarding the set of rules binding for each of its members; 2. Contractual expecta-

tions of the whole community to performers of specific professions (doctors, 

nurses); 3. Contract concerning the doctor–patient relationship. Contractalist 

bioethics is based on developed procedures. Applicable contractual rules, which 

constitute the basis for the development of specific procedures, may be subject to 

change, revision or reinterpretation61.  

II. Utilitarian bioethics – the utilitarian approach primarily takes into account the 

balance of benefits and losses, i.e. good and bad consequences. The main rule is to 

increase the happiness (benefits) of as many people as possible, although there is 

no clear position among bioethics as to whether only people's preferences and 

benefits should be taken into account, whether the subject of moral influence 

should also be extended to other beings experiencing pain and suffering as 

P. Singer believes62.  B. Chyrowicz emphasizes that there are many theories based 

on the utilitarian paradigm today, and when speaking about them in general, one 

should be careful not to oversimplify, although "In the case of bioethics with 
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60 Ibidem, p. 69. 
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a utilitarian provenance, one can point to one common feature: all of them they are 

ultimately in favor of the so-called quality of life category. Its introduction results 

directly from the principle of utility, which (regardless of the modification of its 

formal and material premise), after calculating the expected good and bad effects, 

as the right decision recognizes the one that maximizes the good"63. Anne MacLean 

believes that all bioethicists are utilitarians, and that the principle of respect for the 

human person is, in fact, a variation on the principle of utility by J. St. Mill64. 

Utilitarianism in bioethics focuses on the category of quality of life and all 

biomedical interference is assessed through its prism. Utilitarians recognize that if 

the quality of a person's life drops drastically and life loses its value for that person, 

the end of life may be beneficial for that person. The decision to end life should be 

an autonomous decision of a specific person, the subject deciding about his or her 

existence or nonexistence. This is the position of John Harris and Peter Singer65. 

III. Personalistic bioethics focuses its inquiries on the concept of a person and exposes 

its personal dignity. Personalistic approaches seeking "(...) the objective good for 

a person try to protect biotechnology and medicine against its dehumanization, 

against techno-totalitarian tendencies in which man would become a slave to his 

technical products"66. The human person is therefore the supreme norm of morality 

in personalistic bioethics67. From this norm, further principles of personalistic 

bioethics are derived, i.e. the principle of indispensability, the principle of an act 

with a double effect, the principle of wholeness or a therapeutic principium, the 

principle of freedom and responsibility, the principle of proportionality, the 

principle of social solidarity and subsidiarity68. B. Chyrowicz points out that from 

the personalistic perspective the quality of life is also important, but the value of 

life does not depend only on its quality, as indicated by the utilitarians69. 
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Bioethics, like any scientific discipline or sub-discipline, has its own specific subject of 

research. Generally speaking, the problems of life and death are the subject of research in 

bioethics. These are also the two basic concepts of this sub-discipline of normative ethics 

and applied ethics. When talking about defining the subject of bioethics in more details, 

it can be said that it deals with moral issues related to, among others, development of 

genetic engineering and modern techniques of interfering with the human body and 

mind, e.g. psychosurgery or brain electrostimulation. However, so far the subject of 

research study on bioethics as a relatively young discipline has not been fully defined. In 

a narrow sense, the considerations relate primarily to human beings and refer mainly to 

medical deontology. A broader understanding of bioethics can be found in the delibe-

rations of its creator V.R. Potter. 

Bioethics deals with the issues of human life, especially in borderline situations: that is, 

its formation (biogenesis), duration (biotherapy) and dying (thanatology)70.   

The basic subject of research in bioethics is therefore life, mainly human life71.  

The main topics of considerations in the field of bioethics are: quality of life, value of 

life and sanctity of life72. There are many definitions of life. They are defined by the 

humanities, biological sciences and genetics. However, there is no one satisfactory, 

precise definition. The simplest definition, which does not take into account the bor-

derline forms of life, says that "life is the ability to grow, reproduce and respond to 

stimuli such as light or sound, conditioned by the continuous occurrence of specific 

physicochemical processes in specific structures of organic matter (organisms)"73. 
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72 Dyk W. (2003), Bioetyka między jakością i świętością życia [Bioethics between the quality and the 

sanctity of life], Studia Ecologiae et Bioethicae, 1, p. 177. 
73 Biologia. Mały słownik encyklopedyczny [Biology. A small encyclopedic dictionary], 

Wydawnictwo RTW, Warszawa 1998, p. 285. 
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In the humanities synonymous terms such as: being, residing, subsistence, existence, and 

even action-movement are often used to define life. There are also many philosophical-

poetic-and-metaphorical definitions of life, including an interesting and thought-

provoking definition of Marcus Aurelius, Roman emperor and philosopher, follower of  

Stoicism, who writes in Meditations: "Life – is a war and a temporary stop on a journey 

(...)"74. This metaphor can be read as follows: human existence on earth is a constant 

struggle with adversity, a struggle to survive in a short, full of anxiety and obstacles 

worldly life, struggle with adversity, and finally struggle with disease and suffering. This 

metaphor emphasizes both finitism (the finiteness of human biological life, its 

momentary and finally death, after all, war is victims) and human infinity, because it is 

only a "stop on a journey", after which the further journey begins75. 

Referring to the axiological order of life, it can be concluded that life, including human 

life (and perhaps most of all human life), has an autotelic value and thus a unique value. 

Z. Szawarski, reflecting on the question of what actually gives human life this unique 

value, gives seven essential features. So, human life:  

1. "contains the human genetic code in its cells,  

2. was created by God76,  

3. it is entitled to human dignity,  

4. is the life of a being who is a person and therefore thinks and has a sense of its own 

identity,  

5. is the life that can be filled with different values (e.g. pleasure), 

6. is the life of a being who wishes to live, 

7. is the life of a being who is the subject of its own life and this life may turn out to be 

better or worse"77.  

Some of the above-mentioned properties belong also to other living beings, not only to 

people. However, distinguishing features, such as human dignity, subjectivity, and 

a sense of identity allow us to state that a human being is “a unique existence of beings”78. 
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The issues related to the phenomenon of life are often discussed in the context of the 

quality of life79. 

The concept of quality of life appeared after the Second World War, initially as 

a definition of the socio-economic situation and the level of development of civilization. 

In the humanities and economics it included material goods per capita. In the 1960s, the 

semantic scope of this concept was expanded to include, apart from material goods, also 

the level of education, knowledge, personal freedom, and life satisfaction. The attention 

was also paid to negative indicators of social life, all kinds of pathologies, such as 

alcoholism or crime, which significantly reduce the quality of life. Then the concept of 

quality of life was transferred from social sciences to medicine and meant a new 

approach to a sick person – prolonging life and maintaining appropriate standards80.   

Quality of life is an ambiguous term. There is no uniform definition that covers the 

social, biomedical and natural aspects. Even in medicine itself, no single definition of 

this concept has been developed. Nor can you give absolute quality of life criteria81. 

However, in assessing the quality of life objective indicators, such as health or socio-

economic status, as well as subjective indicators, including life satisfaction or self-

perception, are used82. 

When talking about the quality of life, it is impossible to ignore the issues of poverty and 

hunger. These issues can be considered from the perspective of bioethics, but also 

sociology, ethics and even economics. The problem of poverty and hunger in the world 

is one of the basic challenges and activities realized as part of the implementation of the 

assumptions of sustainable development concept, which mainly refers to objective 

indicators of the quality of life and to the material situation, health, political and 

economic security, the condition of the natural environment, gender equality, quality of 

education, and quality of healthcare. The most frightening are the indicators of hunger in 

the world. The 2008 UN report indicates that 20 000 children die of hunger every day, 

and over the last year the number of people starving in the world has increased by about 
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40 million. According to the UN, in 2008, 963 million people were starving worldwide, 

which is every six inhabitant of our planet. The areas of Africa south of the Sahara, as 

well as India and China are the areas most affected by hunger83. A UNICEF report 

published in 2012 indicates that malnutrition kills 5 million 600 thousand children each 

year; 27% (146 million) of children under 5 years of age in developing countries are 

malnourished; 10% (58 million) of children under 5 years of age in developing countries 

suffer from hunger. Hunger and malnutrition result in a deficiency of vitamins A and D 

and minerals essential for the proper functioning of the body, such as iron and iodine. 

This causes a general weakening of the immune system and often becomes the cause of 

anemia. Many thousands of starving children are blind and many have deformed 

bodies84. They suffer from hunger diseases: kwashiorkor and apathy85. According to 

a report by the Food and Agriculture Organization (FAO) of the United Nations, 870 

million people worldwide suffered from hunger in 2012. 

According to the Index of Hunger in the World, prepared by humanitarian organizations 

in Germany – Welthungerhilfe and in Ireland – Concern Worldwide and by the 

International Food Policy Research Institute (IFPRI) in 2014, there were two billion 

malnourished people worldwide and 800 million were starving. The most dramatic 

situation was in Burundi and Eritrea86. A report by FAO and the International Fund for 

Agricultural Development and the World Food Programme (2015) shows that it is 

enough to invest 267 billion USD a year to make the problem of hunger disappear from 

the map of the world by 2030. In addition, over the next 15 years, an average of 160 

USD per year for each person living in extreme poverty should be allocated to end the 

world's hunger. Unfortunately, according to data for 2015, about 800 million people still 

suffer from hunger, mainly in rural areas. And if nothing changes in global politics, by 

2030 there will still be over 650 million people starving. The 267 billion USD required 

each year is just 0.3 of global GDP – a relatively low price to pay to end chronic hunger 

– noted Jose Graziano da Silva, Director General of FAO87.  
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The realities are appalling. On the 20th February 2017 a famine was declared in some 

regions of South Sudan. Hunger prevailed also in northern Nigeria, Somalia and Yemen. 

The United Nations has announced that over 20 million people are starving in these four 

countries. Political turmoil in Venezuela has also led to food shortages and malnutrition. 

The 2017 World Hunger Index shows alarmingly high level of hunger in the Central 

African Republic. 4.5 million people experience hunger in Northeast Nigeria. In March 

2017 the United Nations announced that the situation in African countries is the worst 

humanitarian crisis since the Second World War. The world hunger index sets the level 

of the undernourished population of the globe at 13%, which is 5.2% lower than in 

200088. In 2018, 5.3 million children died before their fifth birthday, often from 

malnutrition89. The number of starving people in the world in 2018 was 821.6 million, 

i.e. every ninth person in the world was starving90. In the report "State of Food Security 

and Nutrition in the World" we read that in 2019 almost 690 million people worldwide 

were hungry. Most of them are from Asia and Africa91. In the "Global Hunger Index. 

One decade to zero hunger. Linking health and sustainable food systems” for 2020 we 

read that the current GHI index of hunger in the world is 18.2, i.e. it is at a moderate 

level compared to the result of 28.2 GHI for 2000. In both Africa south of the Sahara and 

South Asia hunger is classified as severe92. UNICEF, WFP, FAO, WHO and IFAD are 

warning that Covid-19 may contribute to increasing hunger rates in the world. It is 

estimated that the number of hungry people in the world could increase by up to 130 

million93. Starvation decimates the poor countries of the globe.  

As it is in the case of life term, death is defined in a variety of ways and by various 

scientific disciplines as well as by society. It seems, however, that medical definitions 

are the most important for understanding this biological phenomenon. However, also 

here the very definition and criteria of death were different over the centuries. Three 

basic definitions that should be assigned to medicine are: classical cardiopulmonary, 

cerebral and cortical94.  
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The development of medical sciences made it possible to distinguish clinical death and 

biological death. Clinical death is a state of disappearance of visible signs of life, first of 

all, cessation of heartbeat, lack of blood circulation, lack of breathing. In clinical death 

the brain is still active, what can be confirmed by electroencephalography (EEG) tests. 

Modern medicine is able to bring a patient in a state of clinical death back to life. 

However, if the patient remains clinically dead for more than 4 minutes, cortical cells 

begin to die and biological death occurs, i.e. permanent and irreversible brain damage. 

A detailed description of the criteria for determining brain death and irreversible cardiac 

arrest is specified in Polish law. Brain death as "permanent, irreversible cessation of 

brain activity" was considered a criterion enabling the collection of tissues for 

transplantation (cf. Act on the collection, storage and transplantation of cells, tissues and 

organs95),  

Death is inseparable from life, it is the end of human existence, it surrounds us 

constantly and arouses fear based on the realization of our own finitude. Elizabeth 

Kubler-Ross in On Death and Dying writes that death is still a terrible and terrifying 

phenomenon96. For Christiaan Bernard, an outstanding South African cardiac surgeon, 

death is an unfathomable mystery that a person wants to know and understand its 

meaning. Ch. Bernard, however, points out that "Death appears in various disguises. It 

can come as a friend to those who have experienced the pain and agony of old age – and 

probably also to those affected by bitterness caused by a deterioration in the quality of 

life. To others – like the enemy, intrusive and uninvited guest. Rarely, however, it comes 

in an aura of panic fear, as something profoundly frightening"97. Two different 

observational perspectives of a psychiatrist and a cardiac surgeon represent a completely 

opposite approach to the fear of death. How is it actually?98  

When discussing the issue of death, it is impossible not to refer to the philosophy of 

existence, which assumes that human life is being towards death, and that fear, anxiety 

and awe resulting from existential dichotomies are the constitutive features of human 

existence. Paul Ricoeur, a representative of hermeneutics, who can be included in the 

trend of Christian existentialism, distinguishes the following types of fear:  
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a dignified death. Outstanding cardiologist about suicide], Wydawnictwo Jacek Santorski & CO, 

Warszawa 1996. 
98 Kuzior A., Zrozumieć los. Rozważania o życiu i śmierci, [Understand fate. Meditations on life and 

death], op. cit. 
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1. Biological fear of death and passing away.  

2. Mental fear of alienation.  

3. Existential fear of choice and guilt.  

4. Historical fear of absurd.  

5. Metaphysical fear of God's wrath.  

Along with fear, hope is born in man, which helps to exist in everyday life, but does not 

destroy the fear that accompanies man until the end of his days. However, thanks to 

a supra-rational hope for the ultimate good, man can achieve one with God99.  

The attitudes of the sick, believers and non-believers towards severe disease and death 

are different. E. Kubler-Ross, thanks to many years of observations of people in terminal 

states, noticed the multi-stage process of coming to terms with fate, distinguishing the 

following stages:  

1. Negation (denial), i.e. a certain form of defense against the inevitable, following the 

shock caused by information about an incurable disease.  

2. Anger, rage and resentment directed at God and people, but also jealousy that others 

have not been affected – the terminally ill people often ask the question – why does 

it happen to me? – a rhetorical question after all.  

3. Bargaining, which usually takes the form of a request to take the inevitable back, to 

allow some more time so that the patient can do something else in life that is 

important to him, in exchange, for example, for doing good; bargaining is 

essentially an attempt to postpone the sentence.  

4. Depression, which is influenced by many factors, but most of all which bears the 

signs of regret related to the necessity to part with mortal life (we can distinguish 

between reactive and preparatory depression), 

5. Acceptance, which can actually be considered an aspect of preparatory depression, 

when the patient finally finds peace and rest, and only needs the silent presence of 

the loved ones100. 

Hope is present in all the phases mentioned, although in the last phase we can only speak 

of eschatological hope. Believers accept their fate more easily because they hope that the 

end of earthly existence is not the end of their existence at all. The eschatological hope, 

                                                                
99 Ricoeur P., Podług nadziei [According to hope], Instytut Wydawniczy Pax: Warszawa 1991,  

pp. 31-50; Kuzior A., Kategoria nadziei we współczesnej antropologii filozoficznej [The category of 

hope in contemporary philosophical anthropology], [in:] Aporie sensu: emotywizm i racjonalizm, 

(ed.), J. Bańka, A. Kiepas, Wydawnictwo Uniwersytetu Śląskiego, Katowice 1998, s. 144;  Kuzior A., 

Człowiek – "wyjątkowy byt bytu" [Man – "unique being of being"], [in:] Acta Universitatis Matthiae 

Belji, Zbornik fakulty humanitnych vied, Banska Bystrica 1998, p. 53. 
100 Kubler-Ross E., Rozmowy o śmierci i umieraniu [Conversations about death and dying], Media 

Rodzina of Poznań: Poznań 1998, pp. 55-163; 264. 
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which is born only through faith, allows one to come to terms with the finitude of earthly 

existence and calmly wait for eternal life. Similar stages of coming to terms with the fate 

and the death of loved ones can be observed among family members, who must also 

accept what is inevitable
101

. 

Due to the multidimensionality of death and dying, they cannot be presented only from 

one perspective. Thanatology – the study of death and dying – takes into account 

a philosophical, theological, medical, psychological, sociological and anthropo-logical 

perspective. All these perspectives appear in bioethics102.  

The issue of death in bioethics is present when considering such problems as euthanasia, 

persistent therapy, and suicide. It touches upon the problems of the death penalty, but 

also abortion, transplantation and post-mortem examinations, as well as experiments on 

human corpses. All these problems give rise to many discussions, moral dilemmas and 

abuses103.  

BASIC PROBLEMS OF BIOETHICS 

The basic problems of bioethics are as follows: 

1. Genetic engineering.  

2. Cloning. 

3. In vitro. 

4. Abortion. 

5. Euthanasia. 

6. Transplants.  

Genetic engineering relates to techniques used to modify DNA, that is, genetic heritage. 

DNA (deoxyribonucleic acid) contains all the genetic material of living organisms. Each 

organism has a different DNA, made up of different combinations. Genetic engineering 

is used to reproduce and modify DNA. There are also technical possibilities to create an 

ex novo genetic heritage in the laboratory from DNA segments of different organisms104. 

The biological risk that appears in genetic engineering has prompted the development of 

guidelines for its control. However, genetic engineering has high hopes for the control of 

civilization diseases, including cancer. At the present stage of development of genetic 

                                                                
101 Kuzior A., Zrozumieć los. Rozważania o życiu i śmierci, [Understand fate. Meditations on life and 

death], op. cit. 
102 Ślęczek-Czakon D. (2004), Problem wartości i jakości życia w sporach bioetycznych [The 

problem of the value and quality of life in bioethical disputes], Katowice: Wydawnictwo 

Uniwersytetu Śląskiego, pp.178-179. 
103 Fobelova D., Kuzior A., Wprowadzenie do bioetyki [Introduction to Bioethics],  op. cit.   
104 Aramini M., Bioetyka dla wszystkich [Bioethics for everyone], eSPe, Kraków 2011, pp. 121-124. 
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therapy, however, it requires further research to improve the methods of transferring 

genes into cells105. 

The following procedures are used in genetic engineering: "recombinant DNA, cloning, 

cell fusion and DNA transplant"106. Genetic engineering has the tools to map the human 

genome and create a kind of human "genetic passport". However, genetic information 

can "(…) serve both preventive and discriminatory selection"107. Understanding the 

human genome does not raise moral controversy, but it opens up the possibility of 

interfering with the human genome. If this interference is related to the use of the 

possibilities of genetic therapy, i.e. for therapeutic or curative purposes, it can be 

considered morally justified. However, serious moral problems arise when actions are or 

may be discriminatory both on biological and social grounds108. Genetic engineering, 

with its goals and procedures, generates moral problems, mainly due to interference with 

human nature and potential deformations and experiments on human embryos. Moral 

opposition, fears and anxiety are also aroused by the possibilities of creating human-

animal hybrids and interference in the human genome. Ethical doubts related to 

interference with the human genome made it necessary to establish certain standards and 

principles for conducting research on the human genome109. The Universal Declaration 

on the Human Genome and Human Rights, adopted on the 11th November 1997 by the 

UNESCO General Conference, became a guarantee (though insufficient) of respect for 

fundamental human values. In article 10 of the Declaration ... we read: "No research or 

application of research into the human genome, in particular in the fields of biology, 

genetics and medicine, shall be considered more important than the human rights, 

fundamental freedoms and human dignity of individuals or, if applicable, a group of 

people". Article 11 deals with the issue of cloning: "Practices contrary to human dignity, 

such as the reproductive cloning of human beings, shall not be allowed. (…)"110. The 

genetic data protection framework is included in the Declaration on Human Genetic Data 

adopted on the 16th October 2003 by the UNESCO General Conference. In Article 7 of 

the Declaration on counteracting discrimination and stigmatization we read: "(a) Every 

                                                                
105 Aramini M., Bioetyka dla wszystkich [Bioethics for everyone],  eSPe, Kraków 2011, pp. 127-128; 

Fobelova D., Kuzior A. Wprowadzenie do bioetyki [Introduction to Bioethics], op. cit.  
106 Aramini M., Bioetyka dla wszystkich [Bioethics for everyone], eSPe, Kraków 2011, p. 128. 
107 Chyrowicz B., Bioetyka i ryzyko. Argument "równi pochyłej" w dyskusji wokół osiągnięć 

współczesnej genetyki [Bioethics and risk. The argument of the "downward slope" in the discussion 

about the achievements of modern genetics], Towarzystwo Naukowe KUL, Lublin 2002, pp. 62.  
108 See more: Chyrowicz B., Bioetyka i ryzyko. Argument „równi pochyłej” w dyskusji wokół 

osiągnięć współczesnej genetyki [Bioethics and risk. The argument of the "downward slope" in the 

discussion about the achievements of modern genetics], Towarzystwo Naukowe KUL, Lublin 2002.  
109 Fobelova D., Kuzior A., Wprowadzenie do bioetyki [Introduction to Bioethics], op. cit.  
110 Powszechna Deklaracja o Genomie Ludzkim i Prawach Człowieka, http://libr.sejm.gov.pl/ 

tek01/txt/inne/1997.html. 
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effort shall be made to ensure that human genetic data and human proteomic data are not 

used for purposes that lead to discrimination, intentionally or unintentionally violating 

human rights, fundamental freedoms or a person's human dignity, or for purposes that 

stigmatize an individual, family, group or community (…)"111. Regulations on ethical 

issues concerning the use of modern technologies in medicine and biological sciences in 

relation to man are also included in the Universal Declaration on Bioethics and Human 

Rights, adopted on the 19th October 2005 at the 33rd session of the UNESCO General 

Conference112. The framework for the conduct of these highly controversial activities has 

therefore been outlined. 

Cloning. Development of science and medical techniques allowed the cloning of 

mammals. The first cloned mammal was Dolly the sheep (1996), In 2004 there were 

even reports of human cloning, but this was a scientific fraud. However, cloning of 

mammals shows that "(...) the path to experimental human cloning has been opened (...)" – 

it is most likely biologically and technically possible through nuclear transfer, although 

ethically highly controversial. First of all, it undermines the importance of biologically 

and culturally sanctioned procreation113. Juan de Dios Vial Correa has a clear negative 

opinion of cloning as a dehumanization technique, and the human being created as 

a result of cloning would be nothing more than an object, a fabricated product, devoid of 

the uniqueness of natural procreation. In his arguments against cloning, he indicates, 

among others, that cloning can only be done as part of an eugenic project, which must 

bring to mind the tragic facts of not so distant history114.  

The discussion on the ethical aspects of cloning has been going on for over five decades 

(since 1970), since when a frog was first cloned. The spectacular success with Dolly the 

sheep (1996) opened up the possibility of mammalian cloning, which further fueled the 

bioethical discussions that continue to this day. The most controversial in the opinion of 

many bioethics is human cloning. There is an almost universal disagreement with human 

cloning, and the arguments for this are as follows:  

 interference with natural reproductive processes and resignation from sexual 

reproduction combined with the destruction of parental relationships; 

                                                                
111 Międzynarodowa Deklaracja UNESCO w sprawie danych genetycznych z dnia 16 października 

2003 roku, https://docplayer.pl/9665821-Miedzynarodowa-deklaracja-unesco-w-sprawie-danych-

genetycznych-z-dnia-16-pazdziernika-2003-roku-konferencja-generalna.html.  
112 Powszechna Deklaracja w sprawie Bioetyki i Praw Człowieka, http://unesdoc.unesco.org/ 

images/0014/001461/146180POL.pdf. 
113 Fobelova D., Kuzior A., Wprowadzenie do bioetyki [Introduction to Bioethics], op. cit.  
114 Juan de Dios Vial Correa, Klonowanie człowieka: technika w służbie dehumanizacji? [Human 

cloning: a technique at the service of dehumanization?], [in:] Chyrowicz B., Etyka stosowana. 

Metody i problemy [Applied ethics. Methods and problems], Towarzystwo Naukowe KUL, Lublin 

2013, pp. 63-81. 



  

48 CHAPTER 2. APPLIED ETHICS 

 

 reduction of respect for a single person, resulting from the technical possibility of 

"duplication"; 

 replacing giving birth with "producing" – the child becomes a product; 

 eugenic modifications of the genotype115. 

Cloning promoters, in turn, point to the possibility of using this technique in in vitro 

fertilisation. "Embryo cloning would make it easier to conceive a child for couples who 

are not able to provide enough gametes (cloning could increase the number of embryos 

implanted and avoid re-collection of eggs), A woman who is not ovulating at all could 

have a daughter of her own genetically"116. 

In vitro – as with most bioethical problems, attitudes towards in vitro are polarized and 

are basically based on two extremely different worldviews. The first (metaphysical-and-

religious) is rooted in personalistic bioethics and refers to the status of an embryo to 

which a personal dignity and the resulting rights are assigned117. In personalistic 

bioethics in vitro is understood as “destruction of the human person” and of human 

dignity118. The personalistic attitude towards in vitro practices was included in the 

Dignitas personae instruction, which clearly indicates that artificial procreation119 is 

                                                                
115 Chyrowicz B., Bioetyka i ryzyko. Argument "równi pochyłej" w dyskusji wokół osiągnięć 

współczesnej genetyki [Bioethics and risk. The argument of the "downward slope" in the discussion 

about the achievements of modern genetics], Towarzystwo Naukowe KUL, Lublin 2002,  

pp. 152-159. 
116 Jerzmanowski A., Klonowanie – spojrzenie biologa [Cloning – a biologist's view], Medycyna 

Wieku Rozwojowego, 3/1999, suplement 1: Czy klonować człowieka? Kontrowersje wokół 

klonowania, pp. 49, I give for: Chyrowicz B., Bioetyka i ryzyko. Argument "równi pochyłej" 

w dyskusji wokół osiągnięć współczesnej genetyki [Bioethics and risk. The argument of the 

"downward slope" in the discussion about the achievements of modern genetics], Towarzystwo 

Naukowe KUL, Lublin 2002, p. 153. 
117 Kaniowski A.M., Rozstrzygnąć, kto ma rację, czy pomóc we wzajemnym porozumieniu? Spór 

wokół zagadnienia in vitro sporem o sposób widzenia świata [Decide who is right or help in mutual 

understanding? The dispute over the in vitro issue is a dispute over the way of seeing the world], [in:] 

Etyka stosowana. Metody i problemy, (ed.) Chyrowicz B., Towarzystwo Naukowe KUL, Lublin 

2013, pp. 107-109. 
118 Zabielski J., Poczęcie in vitro jako destrukcja osoby ludzkiej [Conception in vitro as the 

destruction of a human person], [in:] Bioetyka personalistyczna wobec wyzwań biomedycyny,  

Ks. Wanat Z. (ed.), Wydawnictwo Naukowe Uniwersytetu Mikołaja Kopernika, Toruń 2011, p. 58.  
119 When talking about artificial procreation, one should also refer to the terms "assisted fertilization" 

or "assisted procreation". Therefore, one should be aware that the group of methods used in this 

process includes not only in vitro, but also in vivo. In vivo means assisted fertilization in the woman's 

body (insemination), while in vitro is an extracorporeal process – fertilization takes place outside the 

woman's body. The first child "from a test tube" (in vitro literally means "in a glass", was born in 

England in 1978. See moore: Szewczyk K., Bioetyka. Medycyna na granicach życia [Bioethics. 
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based on various forms of human destruction and is evidence of man dehumanization 

resulting from the disappearance of deeper humanistic values in contemporary society, 

what is related to the development of modern technology120. B. Chyrowicz points out 

that in vitro medical technique changes the way (...) in which we treat our own physi-

cality. It ceases to be something that exists integrally with us, it becomes "something 

next to us". At our own request, we "degrade" our distinguished position in the 

immanence that surrounds us …"121. 

The second worldview (secularized, post-metaphysical122) characterizes those who 

accept and support the in vitro method, focusing on the effectiveness of the method, the 

expected effects and benefits of using it, and the agreement-contract, which can be 

defined as an emotional-business system, and therefore not equivalent (artificial 

insemination by in vitro method is expensive), Thus, these attitudes are based on the 

utilitarian or contractalist paradigm123. Supporters of artificial procreation do not 

recognize the personal status of embryos and justify their destruction with the good of 

the existence of a child. The beneficiaries of this good are adults who want to have 

a child124.  

Abortion is another bioethical problem that arouses a lot of emotions and controversy. 

As with other bioethical problems, social and scientific discourse is polarized here. B. 

Gert, Ch. M. Culver and K. D. Clouser believe (which should be agreed) that abortion, 

like most bioethical problems, is an example of an undecidable moral problem. 

However, all those who argue that they are right in this regard (supporting and denying 

                                                                                                                                                         
Medicine at the limits of life], Wydawnictwo Naukowe PWN, Warszawa 2009, pp. 187-208; 

Fobelova D., Kuzior A., Wprowadzenie do bioetyki [Introduction to Bioethics], op. cit. 
120 Zabielski J., Poczęcie in vitro jako destrukcja osoby ludzkiej [Conception in vitro as the 

destruction of a human person], [in:] Bioetyka personalistyczna wobec wyzwań biomedycyny, (ed.) 

Ks. Wanat Z., Wydawnictwo Naukowe Uniwersytetu Mikołaja Kopernika, Toruń 2011, p. 67; 

Fobelova D., Kuzior A., Wprowadzenie do bioetyki [Introduction to Bioethics], op. cit.  
121 Chyrowicz B., In vitro: co można, a czego nie można zastąpić [In vitro: what can and cannot be 

replaced], [in:] Etyka stosowana. Metody i problemy, (ed.) Chyrowicz B., Towarzystwo Naukowe 

KUL, Lublin 2013, p. 156. 
122 Kaniowski A.M., Rozstrzygnąć, kto ma rację, czy pomóc we wzajemnym porozumieniu? Spór 

wokół zagadnienia in vitro sporem o sposób widzenia świata [Decide who is right or help in mutual 

understanding? The dispute over the in vitro issue is a dispute over the way of seeing the world], [in:] 

Etyka stosowana. Metody i problemy, (ed.) Chyrowicz B., Towarzystwo Naukowe KUL, Lublin 

2013, p. 107. 
123 Fobelova D., Kuzior A., Wprowadzenie do bioetyki [Introduction to Bioethics],  op. cit.  
124 Chyrowicz B., Bioetyka i ryzyko. Argument "równi pochyłej" w dyskusji wokół osiągnięć 

współczesnej genetyki [Bioethics and risk. The argument of the "downward slope" in the discussion 

about the achievements of modern genetics], Towarzystwo Naukowe KUL, Lublin 2002, pp. 87-98. 



  

50 CHAPTER 2. APPLIED ETHICS 

 

abortion) are characterized by moral arrogance125. Confirmation of the position that the 

discussed moral problem related to abortion is undecidable can be found, among others, 

in articles by Dan Marquis (Why Abortion is Immoral?126) and Mary Anne Warren (On 

the Moral and Legal Status of Abortion127),  

Euthanasia
128, according to the Greek origin of this term, is a good, painless, easy and 

beautiful death. These issues are thoroughly analyzed by Nicolas Aumonier129. Various 

classifications are used today when talking about euthanasia. The most common are 

active and passive euthanasia, which can include five potential medical behaviors 

accompanying the patient-doctor relationship at the end of life of patients whose 

suffering exceeds human endurance: 1), applying in increasing doses of pain relievers, 

which leads to accelerated death, 2), limiting, discontinuing or not taking active 

treatment, 3), orthotanasia, i.e. abandonment of artificial life support, disconnection of 

assistive devices, 4), help or support in suicide, 5), injection of a lethal dose of a toxic 

substance130. All of the above-mentioned practices raise both ethical and legal 

concerns131. However, in the Code of Medical Ethics practices 2), and 3), are acceptable 

as evidenced by Article 32, points 1 and 2.132 The first practice is also allowed, as stated 

in Article 30133. However, the Code definitely prohibits the use of euthanasia practices: 

                                                                
125 Gert B., Culver Ch. M., Clouser K.D., Bioetyka. Ujęcie systematyczne [Bioethics. Systematic 

approach], Wydawnictwo słowo/obraz/teoria, Gdańsk 2009, p. 91.  
126 Marquis D., Why Abortion is Immoral?, The Journal of Philosophy, vol. 86, 4/1989, p. 183-202, 

https://courses.edx.org/c4x/GeorgetownX/phlx101-01/asset/marquis.pdf.  
127 Warren M.A., On the Moral and Legal Status of Abortion, Biomedical Ethics, 4th T.A. Mappes, 

D. DeGrazia (eds.), New York: McGraw-Hill, Inc. 1996, pp. 434-440 [notes not included], 

https://spot.colorado.edu/~norcross/Ab3.pdf.  
128 A fragment of the article was used in the study on euthanasia: Kuzior A., Zrozumieć los. 

Rozważania o życiu i śmierci [Understand fate. Meditations on life and death]. 
129 Aumonier N., Beignier B., Letellier P., Eutanazja [Euthanasia], Instytut Wydawniczy Pax, 

Warszawa 2005, pp. 37-38. 
130 Ibidem, pp. 37-38; 8-9; 50-51. 
131 Por.  Aumonier N., Beignier B., Letellier P., Eutanazja [Euthanasia], Instytut Wydawniczy Pax, 

Warszawa 2005, pp. 95-132; Varaut J.-M., Możliwe, lecz zakazane. O powinnościach prawa 

[Possible but forbidden. About the obligations of law], Wydawnictwo Naukowe PWN, Warszawa 

1996. 
132 „1. In terminal states, the physician is not obliged to undertake and conduct resuscitation or 

persistent therapy and use emergency measures. 2. The decision to stop resuscitation rests with the 

physician and is related to the assessment of therapeutic chances”, Kodeks etyki lekarskiej [The code 

of medical ethics], http//www.nil.org.pl/xml/nil/wladze/str_zl/zjazd7/kel. 
133 „A physician should make every effort to provide the patient with humane terminal care and 

dignified conditions for dying. A physician should alleviate the suffering of terminally ill patients to 

the end and maintain the quality of the ending life as much as possible”, Ibidem. 

https://courses.edx.org/c4x/GeorgetownX/phlx101-01/asset/marquis.pdf
https://spot.colorado.edu/~norcross/Ab3.pdf
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"A doctor must not use euthanasia or assist the patient in committing suicide"134 (Article 

31), The sources of this principle can be found in the Hippocratic Oath, who said: "I will 

not give a lethal poison to anyone, even on demand, nor will I advise anyone on it"135. 

According to the Code of Medical Ethics, the first three medical practices are not 

euthanatic, although unfortunately they can lead to many moral and legal abuses. The 

latter two are reprehensible and forbidden136. And although in some countries, euthanasia 

is legal, moral problem remains. Aumonier and the co-authors of the book consider all 

these practices to be euthanatic, including the first three as passive euthanasia, and the 

other two as active euthanasia. Each type of euthanasia is an imposed death, not a natural 

one, and can be defined as "caused death, which is to spare the patient unbearable 

physical or mental suffering"137. Eugenics is another form of euthanasia that depreciates 

the value of human life, which is not worth living, and for the sake of improving the 

hereditary properties of the human species, it should be eliminated138. Euthanasia 

understood in such a way has become the cruelest determinant of the civilization of 

death139. 

Transplantations and transplantology, as a field of medicine aimed at saving human 

life, is usually positively assessed in terms of morality. There are two methods of 

obtaining transplant material in transplantology: from living donors and from dead 

donors. Polish law regulates the collection of transplant material from both living donors 

and human corpse in the ACT of July 1, 2005 on the collection, storage and 

transplantation of cells, tissues and organs140, which implements the provisions of 

Directive 2004/23/EC of the European Parliament and of the Council of March 31, 2004 

on setting the standards of quality and safety for the donation, collection, testing, 

processing, preservation, storage and distribution of human tissues and cells141. The act 

specifies the issues concerning, among others, opposition to the collection of cells, 

tissues and organs for transplantation after the death of a given person. If the person 

concerned did not express such an objection during his/her lifetime, the material for 

transplantation may be taken after the person dies. In this case, however, one cannot 

speak of a deceased donor, but rather of an alleged deceased donor. Despite the growing 

awareness of Polish society about transplantation, it cannot be said that people who did 

                                                                
134  Ibidem. 
135  Guoted after: Aumonier N., Beignier B., Letellier P., Eutanazja [Euthanasia], Instytut 

Wydawniczy Pax, Warszawa 2005, p. 9.  
136 However, we must remember that in some European countries euthanasia is legal. 
137 Aumonier N., Beignier B., Letellier P., Eutanazja [Euthanasia], Instytut Wydawniczy Pax, 

Warszawa 2005, p. 7.  
138 Ibidem, pp. 42-46. 
139 Fobelova D., Kuzior A., Wprowadzenie do bioetyki [Introduction to Bioethics], op. cit.  
140 Teks obowiązujący z późniejszymi zmianami – Dz.U.2017.0.1000.  
141 Dz. Urz. WE L 102 z 7.04.2004. 
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not express their objections in a legally specified manner are actually aware of the fact 

that material for transplantation may be collected from them after their death. Another 

situation is if a person has a so-called declaration of intent142. In this case, we can speak 

of a donor also after death. To sum up, it can be concluded that the material for 

transplantation can be collected while respecting the moral and legal standards from 

three types of donors: 1) from living donors; 2) from dead donors; 3) from alleged dead 

donors. So-called paired organs (e.g. kidneys, where only one from paired organs can be 

collected) as well as cells and tissues can be collected from living donors (after their 

prior consent), Interference with the donor's body, by definition, cannot endanger his life 

and health, although the risk that the donor accepts voluntarily is always present in this 

type of explantation procedures. The moral and legal norm is non-commercial donation 

of material for transplant, which is to save another person's life or health. It is 

a gratuitous gift of oneself (of our part) to another human being. On the other hand, non-

therapeutic interventions into the human body, according to many bioethics, have no 

moral justification143.  

When talking about the ethical aspect of transplantation, there are four principles that 

must be strictly respected: 

1. The principle of the defense of human life.  

2. The principle of personal identity protection. 

3. The principle of informed consent. 

4. The principle of justice144.  

Attempts related to transplantation techniques have been going on since the beginning of 

the 20th century. The first successful corneal transplant was performed by the Austrian 

ophthalmologist Eduard Zirm in 1905. Currently, corneal transplantation is already 

a routine procedure, thanks to significant improvements in the technique and instru-

                                                                
142 Declaration of will – is for information purposes only, it should be worn, for example, with your 

ID card or other documents in your wallet. The document should bear the handwritten signature of the 

person who decides that material for transplantation may be collected after his death. A declaration of 

will is a convenience for the family, which does not have to make difficult decisions regarding the 

disposal of the body of the deceased, and doctors who do not have to check whether the person has 

objected. 

Pursuant to Art. 6 of the Act: The objection is expressed in the form of: 

1) entry in the central register of objections to the removal of cells, tissues and organs from human 

cadavers; 

2) a written declaration with a handwritten signature; 

3) an oral statement made in the presence of at least two witnesses, confirmed in writing by them. 
143 Fobelova D., Kuzior A., Wprowadzenie do bioetyki [Introduction to Bioethics], op. cit.  
144 Aramini M., Bioetyka dla wszystkich, [Bioethics for everyone],  eSPe, Kraków 2011, p. 242. 
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mentation of ophthalmic surgery145. Heart, kidney, lung, pancreas, bone marrow, but also 

genital, musculoskeletal and craniofacial transplants are performed. Successes in 

transplantology are spectacular, although not in all countries they are performed to the 

extent that they could be done, saving human lives. 

This chapter does not cover all bioethical issues raised in scientific reflection, discussion 

and practice, and thus embedded in normative bioethics and applied bioethics. The 

literature on the subject and legal regulations also refer to the issues of psychosurgery 

and neuromodulation, biomedical experiments as well as the role and importance of 

bioethical committees in making decisions related to issues in the field of bioethics146.  

  

                                                                
145 Moffatt S., Cartwright V., Stumpf T., Centennial review of corneal transplantation, Clin 

Experiment Ophthalmol, 33 (6)/2005, pp. 642-657. 
146 Fobelova D., Kuzior A., Wprowadzenie do bioetyki, [Introduction to Bioethics],  op. cit.  
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TO THINK ABOUT 

1. Think about the definition of life in the considerations of Marcus Aurelius "Life – is 

a war and a temporary stop on a journey, (...)". How do you understand and define 

life? 

2. Think about what life is for you and what its manifestations lead to happiness. 

3. Consider the objective and subjective indicators of quality of life. How do you 

think, which of them have important significance for the balance of life?  

4. Analyze the main problems of bioethics and think about the consequences of 

different approaches and decisions regarding the identified bioethical problems, 

such as: genetic engineering, cloning, in vitro, abortion, euthanasia, transplantation. 

5. Confront the arguments concerning the basic bioethical problems indicated in the 

utilitarian and personalistic terms. 

CONTROL QUESTIONS 

1. How is bioethics defined? 

2. What is bioethics? 

3. Is there a difference between normative, deontological bioethics and applied 

bioethics and what is it? 

4. What are the objective and subjective indicators of the quality of life? 

5. What diseases are the result of hunger and malnutrition? What is the scale of the 

problem of hunger and malnutrition in the world?  

6. What kinds of fear resulting from existential dichotomies does P. Ricoeur 

distinguish? 

7. What stages of coming to terms with the inevitable fate in states of severe incurable 

disease are distinguished by E. Kubler-Ross?  

8. What are the basic problems of bioethics? 

9. What ethical principles must be respected in transplants? 

10. What are the differences in the approach to basic bioethical problems in the 

positions of utilitarian ethics and personalistic ethics? 
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3. ENVIRONMENTAL ETHICS 

Environmental protection is a special case and problem considered in business ethics as 

an applied discipline. Environmental ethics also provide normative and application tools 

in this regard. There are many typologies and classifications of environmental ethics. For 

example, G. Teutsch's typology includes the following types of environmental ethics: 

1. Egocentric, focusing on the protection of the natural environment due to the 

particular interests of individuals and social groups. 

2. Anthropocentric, primarily taking into account human welfare and, from this 

perspective, taking care of the natural environment.  

3. Pathocentric, assuming the extension of the scope of human morality to beings 

experiencing pain. 

4. Biocentric, i.e. ethics of respecting all life. 

5. Holistic, postulating the good of the ecosystem as a whole and extending moral 

respect to animate and inanimate nature147. 

On the other hand, J.B Callicott, the author of the entry Environmental Ethics in the 

Encyclopaedia of Bioethics, distinguishes: anthropocentrism, biocentrism, ecocentrism, 

deep ecology and communitarianism (e.g. ecofeminism)148. These typologies should also 

be complemented by a theological eco-ethics, or even more broadly by economic 

ecology, understood as a weakened anthropocentrism, with theological and secular 

interpretations of responsibility for nature149 .  

Włodzimierz Tyburski distinguishes the following types of environmental ethics: 

anthropocentric (homocentric), biocentric (individualistic), holistic animal protection150.  

A. Kuzior distinguishes the following environmental ethics: anthropocentric, biocentric, 

holistic, pathocentric, theological, environmentalism151. 

                                                                
147 Teutsch G.M., Lexikon der Umweltethik, Gottingen -Dusseldorf 1985, pp. 8-10; 17-18; 22-23; 46- 

47; 83-85; Kuzior A., Aksjologia zrównoważonego rozwoju [Axiology of sustainable development], 

Banska Bystrica, Belianum, 2014.   
148 Callicott J.B., Environmental Ethics: Overview, [in:] W.T. Reich (ed.), The Encyclopedia of  

Bioethics, New York 1999. 
149 Kuzior A., Aksjologia zrównoważonego rozwoju [Axiology of sustainable development], Banska 

Bystrica, Belianum, 2014.   
150 Papuziński A., Życie, nauka, ekologia. Prolegomena do kulturalistycznej filozofii ekologii [Life, 

science, ecology. Prolegomena to the culturalist philosophy of ecology], Wydawnictwo Uczelniane 

WSP, Bydgoszcz 1998, pp. 8-9. 
151 Kuzior A., Aksjologia zrównoważonego rozwoju [Axiology of sustainable development], Banska 

Bystrica, Belianum, 2014.   
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There are many typologies and classifications of environmental ethics (eco-ethics) in the 

literature on the subject. Below the ones selected from the rich ecophilosophical and eco-

ethical reflection will be characterized. 

ANTHROPOCENTRISM 

Within anthropocentric environmental ethics, however, there is a wide variety of 

positions. For example, John Passmore believes that traditional ethics is enough, because 

moral reasons for the protection of the natural environment can be found in it, and in 

principle no new ethics regulating the relationship of man to Nature is needed. Instead, 

those components of traditional ethics should be developed that oblige people to protect 

the natural environment. He is opposed to extending the object of moral responsibility to 

non-human beings. He argues that if people were to extend the scope of moral norms to 

all living creatures and give them intrinsic value, humanity would not be able to develop 

and thus survive. Passmore is aware of the dangers of civilization and the existing 

ecological problems, but believes that man can deal with them using the achievements of 

science and technology. He calls for birth control to counteract the demographic 

explosion and related environmental problems. He also believes that we have no 

obligation to care for the happiness or minimize suffering of future generations, our 

existence here and now is important, and we should adopt a more rational attitude of 

indifference or even ignorance towards future generations. Only care for children and 

grandchildren (closer future generations), for whom we should build a better world, is 

rationally justified152. In turn, for D. Birnbacher, responsibility for future generations is 

an integral component of his ecoethical considerations153. Birnbacher only wonders if 

a man has grown up to assume such responsibility, or is it still beyond his cognitive, 

                                                                
152 Passmore J., Man’s Responsibility for Nature. Ecological Problems and Western Traditions, New  

York 1974; Piątek Z., Etyka środowiskowa. Nowe spojrzenie na miejsce człowieka w przyrodzie 

[Environmental ethics. A new look at the place of man in nature], Kraków 1998, pp. 134-156; Fiut I., 

Ekoetyki. Kierunki rozwoju aksjologii współczesnej przyjaznej środowisku [Eco-ethics. Directions of 

development of environment-friendly contemporary axiology], Kraków 1999, pp. 36-42; Kuzior A., 

Obowiązki człowieka wobec środowiska naturalnego w świetle Kantowskiej metafizyki moralności 

[Man's duties towards the natural environment in the light of Kant's metaphysics of morality], [in:] 

Pytania i perspektywy transcendentalizmu. W dwusetną rocznicę śmierci Immanuela Kanta, (ed.) 

A. Noras, Katowice 2006, pp. 266- 277; Kuzior A., Aksjologia zrównoważonego rozwoju [Axiology 

of sustainable development], Banska Bystrica, Belianum, 2014; Ciążela H. (2006), Etyka 

odpowiedzialności Hansa Jonasa a "trwały i zrównoważony rozwój" (Imperatywy i dylematy) [Ethics 

of responsibility of Hans Jonas and sustainable development (imperatives and dilemmas)], Problemy 

Ekorozwoju, 1, 20, pp. 107-114. 
153 Pawłowska J., Sporne problemy etyki ekologicznej [Disputed problems of ecological ethics], 

Kwartalnik Filozoficzny, tom XXI, z. 2 /1993, pp. 147. 
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affective and volitional abilities154. Representatives of moderate anthropocentrism 

(M. Sagoff, E.C. Hargrove or B.G. Norton) emphasize the aesthetic values of the natural 

environment, critically referring to the only instrumental treatment of Nature by man. 

Respecting the world of Nature and contemplating its beauty has a positive effect on the 

development of the moral sphere of man155.  

EGOCENTRISM 

Egocentric environmental ethics narrows down the subject of moral responsibility, 

bearing in mind only the own good of individuals or groups, caring only for their 

particular interests. The good of another person, another group, or all mankind is 

irrelevant. In order to satisfy one's own needs, it is even permissible to expose others to 

harm. Actions that Teutsch describes as "ecological aggression" are common – e.g. 

storing chemical and radioactive wastes in another region, directing air pollution towards 

the borders of neighboring countries, etc. However, this type of ethical reflection should 

be called anti-ethics or rather an immoral practice based on selfish and egocentric 

morality156. 

BIOCENTRISM 

Biocentric ethics extends the subject of moral responsibility beyond the homo sapiens 

genre. Other living beings are subject to human moral responsibility. Other animate 

beings are given intrinsic value. In biocentrism man is situated among other beings and 

does not have a privileged position. A. Schweitzer, who preached the ethics of reverence 

for all life, is considered to be the precursor or rather the patron of the ideological 

biocentrism. Each life was important and sacred to him, because he believed that even 

the lowest manifestation of life has some meaning in the entire existence of the world, 

even though man is not aware of it or does not understand it. The ethics of reverence for 

life implies that all living things should be treated with due respect157.  

                                                                
154 Birnbacher D., Odpowiedzialność za przyszłe pokolenia [Responsibility for future generations], 

Warszawa 1999. 
155  Callicott J.B., Environmental Ethics: Overview, [in:] W.T. Reich (ed.), The Encyclopedia of  

Bioethics, New York 1999, p. 676. 
156  Teutsch G.M., Lexikon der Umweltethik, Göttingen, Düsseldorf 1985, pp. 22-23; Pawłowska J.,  

Sporne problemy etyki ekologicznej [Disputed problems of ecological ethics], Kwartalnik 

Filozoficzny, tom XXI, z. 2 (1993), pp. 144-145; Kuzior A., Aksjologia zrównoważonego rozwoju 

[Axiology of sustainable development], Banska Bystrica, Belianum 2014.   
157  Teutsch G.M., Lexikon der Umweltethik, Göttingen, Düsseldorf 1985, pp. 17-18; Pawłowska J.,  

Sporne problemy etyki ekologicznej, [Disputed problems of ecological ethics], Kwartalnik 

Filozoficzny, tom XXI, z. 2 (1993), pp. 154-155; Kuzior A., Aksjologia zrównoważonego rozwoju 

[Axiology of sustainable development], Banska Bystrica, Belianum 2014.   
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The biocentric position in environmental ethics is represented by P.W. Taylor, who 

believes that in addition to the duties that man should assume towards other people, there 

are also duties towards Wildlife158. However, in "Respect for Nature. A Theory of 

Environmental Ethics" he also postulates the necessity of ethical regulations in relation 

to plants and farm animals living in biocultures belonging to the anthroposphere. Taylor 

constructs his concept based on the postulates of traditional ethics, but extending the area 

of morality to nonhuman living creatures who should have the right to achieve their own 

good. Man is only a part of the biosystem and "like every living organism, he is 

a teleological center of life that realizes its own good in a way specific to itself, i.e. in 

accordance with its nature"159. Man uses the achievements of science and technology to 

achieve his own good, but Taylor warns that mindless use of them can lead to the self-

destruction of the human species. However, he also emphasizes that the survival of the 

human species cannot be treated in terms of moral obligations, the more that the 

presence of our species in the biosphere is not necessary, and the destruction of humanity 

would not significantly affect the functioning of the biosphere, and would even be 

beneficial for ecosystems, because it is man who turns out to be the biggest pest that 

devastates and uses the natural environment. In the biocentric ethics of respect for Nature 

patterns and rules of conduct that should be respected by every moral subject were given, 

and they are as follows:  

1. The rule of no harm. 

2. The rule of non-interference. 

3. The rule of fidelity.  

4. Rule of redress160.  

In the 21st century this trend of ethical-and-philosophical thought began to develop 

strongly161.  

                                                                
158  Piątek Z., Etyka środowiskowa. Nowe spojrzenie na miejsce człowieka w przyrodzie 

[Environmental ethics. A new look at the place of man in nature], Kraków  1998, pp. 75-105; Kuzior 

A., Obowiązki człowieka wobec środowiska naturalnego w świetle Kantowskiej metafizyki 

moralności [Man's duties towards the natural environment in the light of Kant's metaphysics of 

morality], [in:] Pytania i perspektywy transcendentalizmu. W dwusetną rocznicę śmierci Immanuela 

Kanta, (ed.) A. Noras, Katowice 2006, pp. 266- 277. 
159  Taylor P., Respect for Nature. A Theory of Environmental Ethics, New Jersey, Princeton 

University Press 1986;  Piątek Z., Etyka środowiskowa. Nowe spojrzenie na miejsce człowieka 

w przyrodzie [Environmental ethics. A new look at the place of man in nature], Kraków  

1998, pp. 78-79. 
160 Kuzior A., Aksjologia zrównoważonego rozwoju [Axiology of sustainable development], Banska 

Bystrica, Belianum 2014.   
161 Dołęga J.M. (2006), Ekofilozofia – nauka XXI wieku [Ecophilosophy – science of the 21st century], 

Problemy Ekorozwoju, vol. 1, Nr 1. 
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HOLISM 

Holistic ethics most broadly defines the object of moral responsibility, including all 

animate and inanimate beings that create biotope communities. This type of ethics was 

most fully shown in Aldo Leopold's ethics of communities, developed and systematized 

by his student J. Baird Callicott. The overriding value in this ethics is the value of the 

ecosystem as a whole, in which individual components coexist thanks to close 

connections and invariably have their place in the trophic chain determined by evolution, 

so they cannot function as individual, isolated parts of this system. In the ethics of 

communities the good of the ecosystem as a whole counts, so if individual components 

threaten in any way the good of the community, they should be eliminated. This means 

that several beings can be sacrificed for the good of the whole so that the ecosystem 

functions smoothly. However, in this ethical proposal there is an internal contradiction 

between the extermination of individuals threatening the stability of the ecosystem and 

moral respect for all living creatures belonging to biotope communities162. German 

philosopher Klaus Meyer-Abich, who defines man as a being living together with other 

people and the co-world, i.e. with all components of animate and inanimate nature, 

belongs to the radical representatives of holistic environmental ethics. Meyer-Abich 

believes that man is not and cannot be an isolated subject163. Also by the Polish doctor 

and philosopher J. Aleksandrowicz man is understood as part of a certain whole, 

complex systems characterized by the dynamism of mutual relations and interactions164 .  

PATOCENTRISM  

Pathocentric ethics highlights a certain kind of relationship between man and other living 

creatures. A characteristic feature of all living creatures, as representatives of this trend 

of eco-ethical thought note, is susceptibility to pain and suffering. Hence, every being 

who experiences pain and suffering should be covered by moral responsibility. However, 

only man is the subject of moral responsibility. The sources of pathocentric ethics can be 

found in utilitarianism. The creator of the philosophical concept of utilitarianism in its 

most expressive classical form was Jeremy Bentham165, who in "An Introduction to the 

                                                                
162 Kuzior A., Obowiązki człowieka wobec środowiska naturalnego w świetle Kantowskiej metafizyki 

Moralności [Man's duties towards the natural environment in the light of Kant's metaphysics of 

morality], [in:] Pytania i perspektywy transcendentalizmu. W dwusetną rocznicę śmierci Immanuela  

Kanta, (ed.) A. Noras, Katowice 2006, pp. 266- 277; Piątek Z., Etyka środowiskowa. Nowe spojrzenie  

na miejsce człowieka w przyrodzie [Environmental ethics. A new look at the place of man in nature], 

Kraków 1998, pp. 52-64. 
163 Teutsch G.M., Lexikon der Umweltethik, Göttingen, Düsseldorf 1985, p. 46; Pawłowska J.,  

Sporne problemy etyki ekologicznej [Disputed problems of ecological ethics], Kwartalnik 

Filozoficzny, tom XXI, z. 2 (1993), p. 156. 
164 Ibidem. 
165 Teutsch G.M., Lexikon der Umweltethik, Göttingen, Düsseldorf 1985, p. 83. 
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Principles of Morals and Legislation" emphasized that all beings experiencing pain and 

suffering should be protected166.  

The most popular animal rights ethicist is Peter Singer, an Australian ethicist who 

advocates extending moral responsibility to animals. His famous book "Animal 

Liberation"167 has become the undisputed textbook of many animal rights activists, even 

the "Bible" of the Animal Liberation Movement. This publication poignantly shows 

man's tyranny towards animals, which causes pain and suffering. The book is 

a systematic study of the proper treatment of animals. The author refers to fundamental 

moral principles, showing that human reason should properly evaluate all kinds of bestial 

treatment of animals, although he does not avoid examples that affect the emotions of the 

reader, describing various types of laboratory experiments conducted on animals. The 

book was intended to be a tool for changing people's attitudes towards animals. And 

perhaps it is because of "Animal Liberation", which was first released in 1975, and 

perhaps through various actions of animal liberation movements, the public in many 

countries is changing its attitude towards "lesser brothers". More and more people are 

opting for a vegetarian lifestyle, but still "Most people are species chauvinists; not only 

because they are ready to inflict suffering on animals for reasons which would not cause 

them to inflict pain on man, but also because it is easy for them to kill animals, although 

they would not agree to kill a human being"168. R.D. Ryder draws attention to the high 

level of human intelligence, but considers it to be a feature that should not give greater 

powers, but oblige to be more responsible for all beings experiencing pain. If different 

criteria of morality are applied to humans and animals, it can be called species 

chauvinism169.  In turn, T. Regan considers instrumental treatment of animals immoral 

not because of the pain and suffering they experience from humans, but due to the fact 

that animals have an intrinsic value170. 

                                                                
166 Bentham J., Wprowadzenie do zasad moralności i prawodawstwa [An introduction to morality 

and legislation], Warszawa 1958. 
167 Singer P., Animal Liberation. A New Ethics for Our Treatment of Animals, New York, 

HarperCollins 1975.  
168 Singer P., Wyzwolenie zwierząt, Państwowy Instytut Wydawniczy, Warszawa 2004, p. 23;  

Kuzior A., Obowiązki człowieka wobec środowiska naturalnego w świetle Kantowskiej metafizyki  

Moralności [Man's duties towards the natural environment in the light of Kant's metaphysics of 

morality], [in:] Pytania i perspektywy transcendentalizmu. W dwusetną rocznicę śmierci Immanuela  

Kanta, (ed.) A. Noras, Katowice 2006, pp. 266- 277; Piątek Z., Etyka środowiskowa. Nowe spojrzenie  

na miejsce człowieka w przyrodzie [Environmental ethics. A new look at the place of man in nature], 

Kraków 1998, pp. 52-64. 
169 Pawłowska J., Sporne problemy etyki ekologicznej [Disputed problems of ecological ethics],  

Kwartalnik Filozoficzny, tom XXI, z. 2 (1993), p. 149, por. też: Ryder R.D., Szowinizm gatunkowy, 

czyli etyka wiwisekcji [Species chauvinism, or the ethics of vivisection], Etyka 18/1980, pp. 46-47.  
170  Fobelová D., Teoretické a metodické zákłady environmentálnej etiky, [in:] D. Fobelová a kolektiv,  
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THEOLOGICAL ENVIRONMENTAL ETHICS  

Theological environmental ethics present issues concerning the moral obligation of man 

towards the natural environment from a completely different perspective. An example of 

theological environmental ethics is the eco-ethics of Jürgen Moltman. The author 

presented his views in an extensive theological study entitled: "God in Creation"171. 

Father Jacek Bolewski emphasizes that in this book you can " (...) find a concretization 

of the theology of hope in times when the present ecological crisis is a great threat to the 

future"172. J. Moltmann believes that man's inappropriate attitude to nature and people's 

overwhelming will to rule the world are the source of this crisis. Breaking this crisis is 

possible when the current domination over nature and constant attempts to tame it will 

be replaced by building communication between the human world and the world of 

nature. Moltmann justifies the new man's relationship to the environment by proper 

understanding of the relationship between God and the world created by him. Both man 

and other beings are an immanent part of the work of creation. Also God in the face of 

creation is not only understood as transcendence, but also as immanence, which indicates 

the idea of God's dwelling as a Spirit in the world created by him. Therefore, the vision 

of the world and God presented by Moltmann can be called the pneumatological science 

of creation173. Jürgen Moltmann emphasizes that the ecological crisis does not only 

affect the natural environment. It is necessary to define the problem more deeply and 

also talk about the crisis in man himself and about the crisis of life on the planet in 

general. Moltmann postulates teaching ecological thinking and the axiology of respect 

for the world, which will result from respect and praise for God himself. Overcoming the 

ecological crisis is possible thanks to God's ecological strategy, which is the Sabbath 

with its time rhythm and rest174. Theological justification of the protection of the natural 

environment can also be found in the considerations of John Paul II, in adhorations and 

encyclicals, among others in: Adhoration Pastores dabo vobis (1992); Encyclical 

Centissimus Annus (1991); Encyclical Evangelium vitae (1999); Encyclical Fides et 

ratio (1998); Encyclical Redemptor Hominis (1979)175. In turn, in the concept of E. 

                                                                                                                                                         
Aplikované etiky v kontextoch súčasnosti, Banská Bystrica 2005, pp. 30. 
171  Moltmann J., Bóg w stworzeniu [God in creation], Znak: Kraków 1995. 
172  Ks. Bolewski J., Teologia dla nowej ewangelizacji, wstęp do: Moltmann J., Bóg w stworzeniu 

[God in creation], Kraków 1995, p. 13; Kuzior A., Odpowiedzialność człowieka za przyrodę 

w perspektywie kryzysu ekologicznego [Human responsibility for nature in the perspective of the 

ecological crisis], Studia Ecologiae et Bioethicae, 2007, t. 5, pp. 115-124. 
173  Ks. Bolewski J., Teologia dla nowej ewangelizacji [Theology for New Evangelization], wstęp do: 

Moltmann J., Bóg w stworzeniu, Kraków 1995, pp. 13-17. 
174 Moltmann J., Bóg w stworzeniu [God in creation], Kraków 1995, p. 538; Kuzior A., Aksjologia 

zrównoważonego rozwoju [Axiology of sustainable development], Banska Bystrica, Belianum 2014. 
175 Kuzior A., Odpowiedzialność człowieka za przyrodę w nauczaniu Jana Pawła II [The 

responsibility of man for nature in the teaching of John Paul II], [in:] Filozofia a slovanske 
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Kohák, whose considerations can be described as ecological agathology, eco-philosophy 

and eco-ethics arise from faith and personal spiritual experience and admiration for the 

world. Kohák believes that there should be a change in man's attitude to Transcendence. 

Only genuine faith can make man stop being only an alienating observer, ruler and 

manipulator, and cause that he become a partner and guardian of nature. According to 

Kohák, the nonhuman world has an intrinsic value regardless of human preferences. Man 

should be responsible for this world, because only responsibility determines hope for the 

future176.  

ECORECENTIVISM  

The considerations of J. Bańka and W. Sztumski are maintained in yet another tone. 

Their ecorecentivism as an idea of environmental protection is a combination of 

recentivism and environmentalism. Recentivism – the philosophy of the moment shows 

that our life is important here and now. Contemporary man's interests focus on the spatial 

dimension, not the time dimension. This is a specific paradox, "because every living 

creature, by its nature, is oriented towards the future, and the more distant it is, the higher 

the species to which it belongs in biological evolution is"177. However, in the process of 

cultural development, man degenerated, losing the instinct of prospective orientation, he 

alienated from the world of nature, realizing the momentary nature of human existence. 

Questions about the reasons for this state of affairs and the consequences of such an 

attitude of man to reality remain unresolved, because it cannot be determined whether 

the ideology of consumerism contributed to the awareness of the temporal nature of 

human existence, or whether scientific-and-technical progress caused the development of 

consumer attitudes and forced situations of temporality. Man lives in the world of 

momentary structures, and recentivism as a philosophy of temporality indicates the need 

to take care of himof self-care. This does not exclude concern for the environment in 

which we live or being guided by concern for the fate of future generations. Environ-

mentalism, in turn, recognizes man as the center of the environment. Man interacts with 

the environment in which he lives with various technical tools. But the environment also 

affects the man, as if it was defending itself against the often destructive man’s 

influence. These interactions in Polish have been called enwironment, i.e. the feedback 

system between man and the environment. Enwironment is related to the present, so it 

also has a recentivistic dimension. In the temporal aspect it can be defined as recens, and 

                                                                                                                                                         
myslienkove dedicstvo: osobnosti, problemy, inspiracie, (ed.) Z. Plasienkova, B. Szotek, M. Toman, 

Tom I, Bratysława 2008, pp. 203-210. 
176 Plašienková Z., Ekofilozofia jako filozofia moralna albo ku jeszcze jednej koncepcji  

ekofilozoficznej (Myśl ekofilozoficzna Erazima Kohaká), [in:] Humanistyczny profil ochrony  

środowiska, Warszawa 2003, p. 107. 
177 Bańka J., Sztumski W., Ekorecentywizm jako idea ochrony środowiska człowieka współczesnego 

[Ecorecentivism as the idea of protecting the environment of modern man], Wydawnictwo Śląsk, 

Katowice 2007, p. 237. 



  
CHAPTER 2. APPLIED ETHICS 63 

 

in the spatial aspect as lokans. Thus, enwironment can be described as loco recens, and 

the modern world as a mosaic of loco-recens. In this "momentary” world, however, 

some ethical rules should apply. The ethical proposition developed by J. Bańka is the 

ethics of straightforwardness, which extends the formula of Socrates' ethical 

intellectualism by the sphere of the thymos and is based on the assumption that the true 

virtue is to know what good is and to show the will to do it. The will to do good should 

be directed not only at the other person, but also at the environment in which this person 

lives178.  

The discussed examples of environmental ethics do not exhaust the entire, very extensive 

and varied reflection on the ethical foundations of environmental protection. Among the 

important figures who contributed to the development of eco-ethical and eco-philo-

sophical thought, one should also mention Lorenz179, Attfield, Naess180, Lovelock181, 

Skolimowski182, Jonas183 and many others. 

  

                                                                
178 Kuzior A., Aksjologia zrównoważonego rozwoju [Axiology of sustainable development], Banska 

Bystrica, Belianum 2014; Bańka J., Sztumski W., Ekorecentywizm jako idea ochrony środowiska 

człowieka współczesnego [Ecorecentivism as the idea of protecting the environment of modern man 

Wydawnictwo Śląsk], Katowice 2007. 
179 Lorenz K., Regres człowieczeństwa [Humanity regression], PIW, Warszawa 1986. 
180 Naess A. et al., O przyrodzie i człowieku: rozmowy Dzikiego Życia [About nature and man: Wild 

Life conversations], (ed.) A.J. Korbel, "Pracownia na Rzecz Wszystkich Istot", Bielsko-Biała 2001. 
181 Lovelock J., Gaja: nowe spojrzenie na życie na Ziemi [Gaia: a new look at life on Earth], 

Prószyński i S-ka, Warszawa 2003. 
182 The reader interested in eco-philosophy is recommended, inter alia, to the following publications 

by Skolimowski H., Filozofia żyjąca: eko-filozofia jako Drzewo Życia [Living philosophy: eco-

philosophy as the Tree of Life], "Pusty Obłok", Warszawa 1993; Medytacje o nędzach cywilizacji 

technicznej i o blaskach życia ludzkiego [Meditations on the miseries of technical civilization and 

the splendors of human life], Londyn: Odnowa, 1979; Medytacje o prawdziwych wartościach 

człowieka, który poszukuje sensu życia [Meditations by the true values of a man who is looking for the 

meaning of life]. Astrum, Wrocław 1991; Nadzieja matką mądrych [Hope the mother of the wise], 

"Akapit Press”, Łódź 1993; Zielone oko Kosmosu: wokół ekofilozofii w rozmowie i esejach [The 

green eye of the Cosmos: around eco-philosophy in conversation and essays] / H. Skolimowski, J.K. 

Górecki, "Atla 2", Wrocław 2003; Zmierzch światopoglądu naukowego [Dusk scientific worldview], 

Odnova Limited, Londyn 1974. 
183 Jonas H., Zasada odpowiedzialności: etyka dla cywilizacji technologicznej [The principle of 

responsibility: ethics for technological civilization], "Platan", Kraków 1996. 
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TO THINK ABOUT 

1. Do you think that further human life on planet Earth is threatened?  

2. Think about how to protect the natural environment.  

3. Think about which of the presented environmental ethics could be for a modern man 

a model of conduct in relation to the natural environment. 

4. Analyze the examples of negative human impact on the natural environment that are 

known to you and consider how and if it could have been avoided. 

5. Try to outline a development scenario in which man becomes a guardian and not 

just an exploiter of nature.  

CONTROL QUESTIONS 

1. What do environmental ethics cover? 

2. What types of environmental ethics do you know? 

3. What are the differences between holistic, biocentric, and anthropocentric ethics? 

4. What are the characteristic features of ecorecentivism? 

5. Give the examples of theological environmental ethics.  

6. Who is considered to be the precursor and father of biocentric ethics? Explain why?  

7. What position do A. Leopold and B. Callicot represent in environmental ethics? 

Give the main assumptions.  

8. What are the main postulates of P.W. Taylor’s biocentric ethics?  

9. What are the main postulates of J. Passmore's anthropocentric environmental ethics? 

10. What moral assumptions does animal ethics adopt? 
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4. ETHICS OF TECHNOLOGY  

Technical progress made man helpless in the face of some problems generated by the 

dynamic development of modern technologies. He is not always able to prevent the 

negative effects of the development of science and technology: ecological, psychological 

and social. Successive industrial revolutions (the age of steam, the age of electricity, the 

age of computers, the age of the Internet and the disappearance of the border between 

man and machine) led on the one hand to the facilitation and improvement of people's 

quality of life, and on the other hand to serious mental changes in the human 

environment. Thus, technology is a being which, on the one hand, helps to bridge the gap 

between man and nature, and on the other hand, makes man dependent, negatively 

affects his psyche184 and leads to the atrophy of feelings, boredom and purposelessness 

of human existence. Euthyphronics – a science that studies changes in the human psyche 

as a result of the widespread and long-term use of new processes, materials, devices and 

technologies may become a model of civilization therapy. The term euthyphronics 

derives from the Greek word euthyphron meaning straightforwardness, passionate 

feelings, sincere, simple thought, reflection. In a technological society (it can be 

concluded that also in the information society and network society), where technology 

sets the direction of development and affects all areas of human life, the sphere of 

simple, sincere, instinctive human feelings is disappearing more and more, also in the 

field of morality. And moral straightforwardness (ethics of straightforwardness) is 

necessary for a person to make the best choices. Unfortunately, the thymos sphere 

is threatened by the development of technology, so therapeutic measures should be taken 

so that homo euthyphronicus has a strong personality that allows him to maintain 

independence and freedom of choice. Homo euthyphronicus is guided in life by a deeply 

understood love for people and the world as well as nobility, and does not shy away from 

risking a just cause. He is a man capable of great love and friendship, sacrifice and 

goodness. He is characterized by simplicity, directness, wit and fantasy. Homo 

euthyphronicus is a man full of humanity, but unfortunately an unsurpassed role 

model185.  

In the 1960s a new position in the understanding of technology appeared – the so-called 

normative turn – technique is no longer axiologically and ethically neutral186. The 

nineties of the 20th century brought a new perspective in which the main emphasis was 

                                                                
184 Kuzior A. (2011), Bycie, posiadanie, nadzieja… [Being, having, hope...], Zabrze, Stowarzyszenie 

na Rzecz Rozwoju Nauki Polskiej. 
185 Bańka J. (1996), Humanizacja techniki. Główne zagadnienia i kierunki eutyfroniki [Humanization 

of technology. The main issues and directions of eutrophronics], Katowice.  
186 Kiepas A. (1992), Moralne wyzwania nauki i techniki [Moral challenges of science and 

technology], Katowice-Warszawa; Kiepas A. (ed.) Wiedza o technice. Wybrane problemy 

[Knowledge of technique. Selected problems], Skrypty Uniwersytetu Śląskiego, Katowice 1997.  



  

66 CHAPTER 2. APPLIED ETHICS 

 

placed on the valuation of science and technology, and therefore on the problem of 

tolerance and responsibility. In the concepts of Technology Assessment, apart from 

technical values, attention is paid to values related to health, safety, environmental 

quality, and the quality of individual and social life. The practical implementation of 

valuation of technology is associated with the expansion of the field of responsibility187. 

Currently ethics of technology is facing new challenges in connection with the 

development of information-and-communication technologies, Industry 4.0, cognitive 

technologies, artificial intelligence, automation and robotization. In this context new 

impulses related to the issue of responsibility appeared.  

Automation and robotization related to the perspective of industry 4.0, the development 

of modern ICT technologies, cognitive technologies and artificial intelligence are in 

some sense related to the issue of the ethics of robots. The questions about the possibility 

of ethical control over the functioning of intelligent robots arise, due to the fact that the 

development of artificial intelligence and cognitive technologies has made modern 

robots able to act in many respects like humans, they are able to perform many of the 

intellectual activities traditionally assigned solely to man. Until now the ethical 

dimension has also concerned man and his moral actions as the subject of responsibility. 

Due to the spectacular development of cognitive technologies and artificial intelligence, 

there is a discussion whether intelligent robots can also be assigned subjectivity and thus 

be granted the status of ethical entities. The ethicality of subjects is considered from the 

point of view of agency and intentionality. 

Robots, as capable of specific instrumental actions, are certainly the causative actors (if 

such a term can be used here), but the scope of robots' instrumentality is determined by 

the man constructor. In the case of intentionality we enter the area of normativity, and 

this is an area traditionally assigned exclusively to man. Of course, one cannot exclude 

the possibility of equipping robots with a specific resource of normativity. The work of 

programmers in this area is being developed. If it was possible to endow robots with 

ethical values and link agency with intentionality, then robots could be assigned some 

kind of subjectivity188.  

The ethics of robots have long been present in the broadly understood humanistic reflec-

tion. I. Assimov formulated the laws of robots that were to regulate the relationships 

between robots and humans. In the era of dynamic processes of the world of machines 

                                                                
187 Kiepas A., Etyka odpowiedzialności, a problem tolerancji w cywilizacji technicznej [Ethics of 

responsibility and the problem of tolerance in technical civilization], [in:] Tolerancja. Studia i szkice. 

Tom II, (ed.) A. Rosół, M. Szczepański, Częstochowa 1995, pp. 41-53.  
188 Kiepas A., Filozofia techniki w dobie nowych mediów [The philosophy of technology in the era of 

new media], Katowice: Wydawnictwo Uniwersytetu Śląskiego 2017.  
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and technology becoming independent, such regulations cannot be attributed only to 

science fiction literature. Assimov listed the following three laws of robots:   

1. A robot cannot hurt a person, nor allow a person to suffer harm by failing to act. 

2. A robot must obey human commands, unless they conflict with the first law. 

3. A robot must protect itself, as long as it does not conflict with the first or second law. 

Overriding these rights is law 0, which says that: A robot cannot harm humanity, or by 

failing to act, cause damage to humanity189. The formulated laws show the anthropo-

morphization of the world of robots and assigning them human characteristics and 

decision-making abilities. From the perspective of contemporary experiences, it is no 

longer so unrealistic. Intelligent algorithms successfully take over functions that have 

until now belonged only to humans. Perhaps computers, robots, and intelligent machines 

(cognitive technologies) cannot think or feel like humans do, but they can now perform 

tasks that only humans were previously able to do. Currently tasks that require human 

perceptual skills (e.g., handwriting recognition, facial recognition) and cognitive skills 

(e.g., planning, reasoning and making decisions based on partial or uncertain data, and 

learning) are automated. These are technologies that require human intelligence to 

perform tasks requiring human intelligence and they are often better and faster than 

humans in performing these tasks (e.g. the Watson supercomputer, which uses 

algorithms to analyze and process natural language), 

Human actions are included in a normative framework and are subject to moral 

judgment and moral and juridical responsibility. In the case of intelligent robots, which, 

thanks to their constructors, sometimes also take a human form (e.g. homoid Sophie, 

using, among others, blockchain technologies), these issues are not fully regulated. Many 

scientific papers have already been written on the subject of blockchain technology (the 

SCOPUS database for the blockchain keyword contains over 20 000 articles190)191, 

although also in this case the ethical issues are not fully specified. Hence there is a need 

to introduce a regulatory framework wherever there are intelligent solutions that affect 

the sphere of human, social and natural environment. 

                                                                
189 See: Assimov I., Ja robot, Poznań 2013; Assimov I., Robots and empire, New York 1985. 
190 https://www.scopus.com/search/form.uri?display=basic#basic. 
191 For example: Koghut M., Al-Tabbaa O., Lee S.H., Meyer M. (2021), A Blockchain-based inter-

organizational relationships: Social and innovation implications, [in:] Academy of Management 

Proceedings;  Kwilinski A. (2019), Implementation of blockchain technology in accounting sphere, 

Academy of Accounting and Financial Studies Journal, Volume 23, Special Issue 2, pp. 1-7; 

Makarova A.I., Valishvili M.A., Shestemirov A.A., Bereznyakovskiy V.S., Bondarenko N.G. (2021), 

Blockchain impact on the B2B sales market, Journal of Contemporary Issues in Business and 

Government, Vol. 27, No. 3. 
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In the European Union work has begun on the framework for the functioning of "ethical 

artificial intelligence". The work of the high-level expert group has been ongoing since 

2018. The main goal is to make the EU "a world leader in innovation in the economy 

based on the data and its applications". Ultimately there should be an "ecosystem of 

excellence" (political framework, public-private partnerships) and an "ecosystem of 

trust" (regulatory framework for the protection of fundamental rights and consumer 

rights; encouraging citizens to use artificial intelligence), as specified in the "White 

paper on artificial intelligence. A European approach to excellence and trust"192. The 

White paper sets out seven principles necessary to achieve trustworthy artificial 

intelligence. The key requirements are as follows: 

1. The guiding and supervisory role of man.  

2. Stability and security.  

3. Privacy and data protection. 

4. Transparency. 

5. Diversity, non-discrimination and justice.  

6. Social and environmental well-being. 

7. Responsibility. 

The document also indicates the opportunities and threats related to the development of 

artificial intelligence. The opportunities include: improving health care (e.g. more 

accurate diagnostics, better disease prevention), increasing agricultural productivity, 

contributing to adaptation and mitigation of climate changes, improving the efficiency of 

production systems, increasing safety. The threats include: non-transparent decision-

making, discrimination based on sex or other factors, interference in our private life or 

use for criminal purposes.  

Artificial Intelligence and Governance. Going Beyond Ethics report193 indicates the need 

to create a coherent regulatory framework for the development of artificial intelligence. 

It is known that AI is used to simulate the trajectory of spreading of the SARS-CoV-2 

virus and enables faster analysis of the genetic sequence of this virus. Paradoxically the 

pandemic contributed to a better understanding of the uses of artificial intelligence by the 

public.  

                                                                
192 Biała księga w sprawie sztucznej inteligencji. Europejskie podejście do doskonałości i zaufania 

[White Paper on Artificial Intelligence. A European approach to excellence and trust], Bruksela, 

19.2.2020 r., COM(2020) 65, https://ec.europa.eu/info/sites/default/files/commission-white-paper-

artificial-intelligence-feb2020_pl.pdf. 
193 Boni M. (2021), Artificial Intelligence and Governance. Going Beyond Ethics, Brussels: Wilfried 

Martens Centre for European Studies; https://www.martenscentre.eu/wp-content/uploads/2021/03/ 

Boni-AI-Paper-2.pdf.  
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Regulations on the ethical side of the development of artificial intelligence must refer to 

respecting fundamental rights, such as: 

1. Respect for human dignity (people should be treated as moral entities, and not as 

objects of manipulation, ranking or sorting). 

2. Protection of the freedom of the individual (sovereignty of his/her decisions and 

choices, equal accessibility to all possibilities, protection of privacy and ensuring 

security). 

3. Respect for democracy, justice and the rule of law (AI as a guardian of democracy, 

not an instrument of its destruction and a tool of manipulation). 

4. Ensuring equality, non-discrimination and solidarity (key to avoiding unfairly 

biased results and ensuring data quality and transparency). 

5. Protection of citizens' rights (the same rights for all people). 

On the basis of fundamental rights the following four ethical principles have been 

defined: 

1. Respect for human autonomy. 

2. Prevention of harm. 

3. Honesty. 

4. Explicability194. 

Credibility is essential to sustainable development of AI. This development should be 

human-centered and enable people to control AI-based technologies. It is also important 

to overcome the asymmetry of information between the creators of state-of-the-art  

AI-based technologies and the users. This will allow a better understanding of the 

mechanisms and functions of AI and may contribute to building social trust in AI195.  

The above-mentioned problems are discussed in the field of ethics of technology, which 

focuses on the regulation of activities within development of techniques and state-of-the-

art technologies. Its task is, on the one hand, ethical management of internal changes in 

science and technology, taking into account professional ethics (e.g. engineering ethics), 

and on the other hand, influencing the direction of political and social management of 

                                                                
194 Ibidem.  
195 Boni M. (2021), Artificial Intelligence and Governance. Going Beyond Ethics, Op. Cit.;  Kuzior 

A., Kwiliński A. (2021), Zarządzanie refleksyjne – prolegomena [Reflexive management – 

prolegomena], [in:] Wybrane aspekty komunikacji i zarządzania w turbulentnym środowisku, (ed.) 

Kuzior A., Krawczyk D., Katowice, Wydawnictwo Naukowe Śląsk,  pp. 86-103;  Kwilinski A. 

Reflexive managemet, Wydawnictwo Naukowe TYGIEL,  Lublin; Kwilinski A., Kuzior A. (2020), 

Cognitive technologies in the management and formation of directions of the priority development of 

industrial enterprises, Management Systems in Production Engineering, 28 (2), pp. 133-138, DOI: 

10.2478/mspe-2020-0020. 
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the processes of disseminating the results of the development of science and technology 

related to the idea of Technology Assessment196. The ethics of technology as the subject 

of its considerations assumes the development of science and technology, the effects 

(positive and negative) of the technicization of individual, social and organizational life, 

risks related to the development of technology, their scale and level of acceptability, it 

analyzes the possibility of social conflicts in connection with development (e.g. problem 

of technological unemployment197) and the availability of state-of-the-art technologies, 

and finally it determines the levels and subjects of (individual, collective, institutional) 

responsibility. Due to the subject of its research, ethics of technology also takes into 

account various professional ethics, including engineering ethics.  

  

                                                                
196  Kiepas A., (2006), Etyka jako czynnik ekorozwoju w nauce i technice [Ethics as a factor of eco-

development in science and technology], Problemy Ekorozwoju, vol. 1 No 2, pp. 77-86. 
197 Kuzior A. (2017), Problem bezrobocia technologicznego w perspektywie rozwoju Przemysłu 4.0 

[The problem of technological unemployment in the perspective of the development of Industry 4.0]. 

Etyka Biznesu i Zrównoważony Rozwój, pp. 31-38; Kuzior A. (2021), Development of Industry 4.0 

and the Issue of Technological Unemployment. Case Study – Poland, [in:] Innovation management 

and information technology impact on global economy in the era of pandemic, Proceedings of the 

37th International Business Information Management Association Conference (IBIMA), 30-31 May 

2021, Cordoba, Spain. Ed. Khalid pp. Soliman, [B.m.]: International Business Information Mana-

gement Association, 2021, pp. 7843-7849. 
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TO THINK ABOUT 

1. How does scientific-and-technological development affect humans, human 

communities and natural environment? Specify the positive and negative effects of 

the development of science and technology. Give examples.  

2. Analyze the positive and negative effects of successive industrial revolutions and try 

to specify what, unknown so far, consequences the fourth industrial revolution may 

bring. 

3. Do you agree with the position that technological development negatively affects 

the sphere of simple and sincere human feelings, causing the so-called feeling 

atrophy? Justify your position.  

4. Do you think there is a need for separate ethical regulations in the human-intelligent 

robot relationship? Justify your position.  

5. Try to create a list of intelligent robots, characterize their possibilities of operation 

and evaluate them in terms of usefulness for humans and society. 

CONTROL QUESTIONS 

1. What is eutyphronics? 

2. What was the so-called normative turn? 

3. What values are assessed in the Technology Assessment idea? 

4. List and discuss Asimov's laws on the ethics of robots. 

5. Do and what normative acts regulate the development and functioning of artificial 

intelligence? 

6. What principles of functioning of ethical artificial intelligence are specified in the 

White paper on artificial Intelligence. A European approach to excellence and 

trust?  

7. List the opportunities and threats resulting from the development of artificial 

intelligence. 

8. What fundamental human rights should be respected in the development of artificial 

intelligence? 

9. List the basic ethical principles of the development of artificial intelligence. 

10. What is technical ethics? 
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5. ETHICS OF EVERYDAY LIFE  

The ethics of everyday life has been defined as theoretical reflection on everyday moral 

behavior of a human being. It covers all human relations with the environment. Man as 

the subject of cognition, the subject of experiencing, the subject of actions remains in 

various relations with other people and the entire external world. These relations should 

be based on universal values, such as good, justice, solidarity, tolerance, freedom and 

responsibility, as well as elementary moral norms related to them, which were clearly 

presented, among others, in the Universal Declaration of Human Rights. In the ethics of 

everyday life an important place belongs to personal culture (culture of being), 

understood as the ability to behave appropriately (in accordance with the norms and 

customs) in various situations and the awareness of the need to use words that are the 

basis for shaping positive interpersonal relations. These should be simple words (please, 

thank you, sorry), but they are rarely spoken with deep conviction, with the certainty of 

their proper meaning. It is more and more often that when they are spoken, it is rather 

mechanical, sometimes casually, without maintaining the integrity between speech and 

feeling. Apologizing is the hardest thing to deal with for a man because, in fact, it is 

a kind of admitting a mistake, wrong behavior, wrong action, causing certain effects, 

most often negative. But it is the word sorry that can relieve a tense situation, repair 

interpersonal relationships, and sometimes even restore trust198. However, authenticity 

and honesty in apologizing are important.   

The culture of being also extends to the sphere of language, that is to verbal and more 

broadly also to non-verbal acts of communication. The proper is the way of speaking, in 

which:  

 the individual words and the whole statement do not offend the interlocutor or 

listener;  

 profanity is not used – vulgarization of the language leads to a hypertrophy of 

aggression;  

 irony, sarcasm, mockery, scoffing, shouting, verbal aggression are prohibited 

elements; 

 sexist, misogynistic or misoandristic content is not allowed;  

 the way of speaking and non-verbal acts of communication accompanying the 

statement must not contain elements that disregard or ridicule the interlocutor or 

listener; 

 a gentle smile, signaling our openness, sympathy and friendly attitude, is 

recommended199. 

                                                                
198 Kuzior A. (2011), The everyday ethics, [in:] Socio-ethical aspects of human functioning in the 

modern world, A. Kuzior, I. Bieńkowska (eds.), Banska Bystrica: Aprint, pp. 9-17. 
199 Ibidem. 
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The ethics of everyday life is kindness and the willingness to understand another person 

who struggles with life in his/her existential journey. In the ethics of everyday life it is 

important to focus positively on another person and on society as a whole based on 

a community of values. The basis is the resignation from the instrumental treatment of 

another human being, contained in the Kantian postulate of treating man as an end in 

itself, and not only as a means to achieve it. Besides, the instrumental treatment of 

a human being, both in formal and informal relations, is not a platform for actual 

agreement and understanding of another person. In the workplace the instrumental 

relationships supervisor-employee and employee-employee do not build a positive 

atmosphere of cooperation and reciprocity. The ethics of everyday life is based on the 

subject's relationships to someone or something. It is a kind of applied ethics. The ethics 

of everyday life is the ethics of relationships, the ethics of actions, the ethics of duty, the 

virtue ethics and the ethics of care at the same time. The ethics of everyday life finds 

ontological grounding in a subject whose specific human predispositions to learn, 

experience and act allow him to recognize his agency in various relations with the 

outside world, provided that he is a free, uninhibited being, capable of self-

determination. It can be said, using the words of Kant, that the ethics of everyday life is 

not a new "principle of morality", but is a kind of comprehensive approach to very 

broad, multi-directional and multi-faceted relationships of a man with his environment, 

the basis of which should be solid ethical foundations200.  

Our clothes also show that we respect or disrespect the person we meet. However, 

a sloppy, stretched outfit, a loose shirt, no buttons, and stains on clothes prove not only 

a lack of respect for the interlocutor, but also a lack of self-respect. The way we dress 

should be adapted to the situation and the place we are in. Different rules apply at work, 

at home or with friends. However, the neatness of clothing always determines our 

attitude towards ourselves and the surroundings.  

The essence of interpersonal relations should be openness, the willingness to notice 

another person who lives among us, who rushes to work, who suffers from the loss of 

loved ones, who struggles with financial problems, who cannot cope with difficult 

reality, illness or loneliness. We are then faced with the challenge of responsibility for 

another human being and a sense of interpersonal solidarity. We face a moral obligation 

resulting from the fact that we are human. We are faced with situations in which we 

should respond and help the person in need. In is because human subjectivity, 

specifically human dispositions to be open to others are built on responsibility201. 

Immanuel Kant emphasized openness towards others in his ethics of duty, distinguishing 

duties towards ourselves and duties towards others. Among the basic duties towards 

ourselves, he distinguished as follows:  

                                                                
200 Ibidem. 
201 Ibidem. 
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1. Duties towards ourselves as animal beings, including duty to preserve one's own 

life, self-maintenance, survival.  

2. Duties towards ourselves as moral beings – here he distinguished the duty to be 

a judge over oneself and to show and punish such negative manifestations of 

conduct as: lying, false modesty, flattering, conceit, which is associated with the 

development of one's own moral perfection. 

From duties towards himself, Kant derived duties towards others, to which he included: 

the duty to love others (the duty to do good, the duty of gratitude and the duty to 

participate, i.e. the duty of compassion and shared joy), the duty to respect others duly 

(moderation, modesty, respect for dignity, regard), the duty of inner union of love with 

respect in friendship, provided that love in friendship cannot be an affect (it consists in 

helping friends in poverty, as well as in conducting the philanthropic activities), 

Common virtues result in the obligation to share one's moral perfection with others, i.e. 

getting rid of isolation, being talkative, available, polite, and hospitable202.  

The ethics of everyday life is kindness and the willingness to understand another person 

who struggles with life in his existential journey. The ethics of everyday life is giving 

another person love, selfless devotion, which does not destroy the nature of human 

being, but fully realizes it. The ethics of everyday life should indicate ways of reacting to 

the evil that surrounds us. Both in our immediate surroundings and in remote parts of the 

world. That is why it is so important to react and help people suffering from hunger, 

undernourished, living in extreme poverty, people affected by cataclysms and natural 

disasters, deprived of the possibility of normal life and development as a result of wars 

or social relations dominated by totalitarian authority. Taking responsibility for another 

person or entire human communities is material and financial help, but also a protest, 

rebellion against injustice, and a testimony to the indignation caused by the violation of 

fundamental human rights203. 

The ethics of everyday life is at first glance a reflection on everyday and very prosaic 

human behavior. However, this prose of life shapes most human relationships and can 

make a person coexist without conflicts, or it can lead to conflicts and wars.  

  

                                                                
202 Kant I. (1968), Die Metaphysik der Sitten. Werkausgabe Band VIII, Frankfurt am Mein; Kant I. 

(1971); Kant I. (1971), Uzasadnienie metafizyki moralności [Groundwork of the Metaphysics of 

Morals], Warszawa: PWN. 
203 Kuzior A. (2011), The everyday ethics, [in:] Socio-ethical aspects of human functioning in the 

modern world, A. Kuzior, I. Bieńkowska (eds.), Banska Bystrica: Aprint, pp. 9-17. 
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TO THINK ABOUT 

1. Analyze your behavior. Can you say that you follow the ethics of everyday life in 

your life? 

2. Think about your behavior and answer the question whether you sometimes treat 

your interlocutor inappropriately? 

CONTROL QUESTIONS 

1. What does the ethics of everyday life cover? 

2. What standards should be followed in communication? 

3. What is the culture of being? 
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1. MANAGERIAL ETHICS 

Managerial ethics is one of the types of professional ethics that define the duties and 

rules of conduct of the management staff. The ethical dimension of managerial activities 

focuses primarily on responsibility, one of the basic ethical categories. The manager 

(head, person in charge) becomes the subject of responsibility as a person who makes 

decisions in key management dimensions. Due to the position held, he must take into 

account various types of liability: individual, collective, social, legal, civil, civil-and-

legal, criminal, criminal-and-administrative, administrative, disciplinary, regulatory, 

organizational, financial, material, compensation, tort, tax, etc. There is a moral aspect 

inherent in all the mentioned types or dimensions of responsibility204. Within an 

organization a manager's responsibility relates to certain obligations towards owners, 

employees, and trade unions. Apart from the organization, the group of stakeholders is 

even wider. A manager must often reconcile conflicting interests and act in such a way 

as not to fall into conflict with the law, but also to respect ethical and moral standards. 

Managers have at their disposal a powerful tool of influence, which is the organization. 

Within the organization they distribute goods such as: hiring employees, division of 

tasks, assigning jobs, determining the amount of remuneration for work, evaluating, 

rewarding, promoting, dismissing205. They have the tools of power at their disposal, 

which can lead to abuses in various dimensions of fulfilling this specific social role. 

Each social role implies a specific set of normative behaviors that determine action 

within this role and in contact with the environment and other social roles. Responsibility 

must absolutely be included in the manager's role. A manager is required to take over 

social responsibility, manifested in responsibility for the subordinate, for the safety and 

health of his work, for fair remuneration, effective motivation, development of emplo-

yees, motivating to increase own qualifications and qualifications of the team he 

manages, setting a career path, for effective making decisions, effectiveness, developing 

the company, taking care of good image of the company, responding to the needs of the 

local community, protection of the natural environment. Here, the social responsibility of 

the manager is combined with the social responsibility of the company he manages. 

Manager's social responsibility indicates the scope of his competences and appropriate 

                                                                
204 Kuzior A. (2007), Społeczna odpowiedzialność menadżerów i społeczna odpowiedzialność 

przedsiębiorstw – recepcja poglądów Petera F. Druckera [Social responsibility of managers and 

corporate social responsibility – reception of views of Peter F. Drucker], [in:] Świadectwo Petera 

Druckera, (ed.): I Sobieraj, J. Broda, J. Rąb, Zabrze, pp. 97-109; Kochmańska A., Marszałek-Kotzur 

I. (2020), Management ethical challenges in the time of crisis with regard to philosophical 

considerations of Józef Tischner, Sil. Univ. Technol. Sci. Pap., Organ. Manage., no. 148, pp. 293-304. 
205 Zbiegień-Maciąg L. (1997), Etyka w zarządzaniu organizacją [Ethics in managing the 

organization], [in:] Etyka biznesu, (ed.) J. Dietl, W. Gasparski, Wyd, Naukowe PWN. Warszawa,  

pp. 217-229 (s. 221); Kuzior A. (2008), Etyczny wymiar działań menedżerskich [Ethical dimension of 

managerial activities], [in:] Etyka, Wartość, wspólnota, (ed.), V. Gluchman, G. Grzybek, 

Wydawnictwo Akademii Techniczno-Humanistycznej w Bielsku-Białej, Bielsko-Biała, p. 97. 
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preparation for the profession206. Managing a company and managing people can be 

learned, but is knowledge alone sufficient to meet the requirements of the manager’s 

role? L. Zbiegień-Maciąg emphasizes that being a good manager requires appropriate 

ethical competences. They are based on uprightness of character, which consists of 

responsibility, courage and reliability207. In the era of codification and institutionalization 

of ethics the scope of ethical obligations is more and more often determined by codes of 

ethics. Managerial deontology in Poland has been specified, among others, in the 

Manager's Code of Ethics208, developed by the Association of Managers in Poland and 

adopted on the 19th November 2002. The Code is a concretization of ethical-and-

professional rules of conduct for the executives of the 1st and the 2nd level, i.e. contract 

managers. According to the Code, the manager is obliged to achieve the best possible 

results while respecting legal, ethical and moral standards. The Code also specifies lines 

of action in accordance with the principles of sustainable development. Extensive 

knowledge, reliability, honesty and objectivity are predispositions indispensable in 

managing an organization. They allow for respecting the rights and interests of various 

stakeholders, what is emphasized by the authors of the Code209. The guidelines of 

conduct for an ethical manager were previously also defined in the Code of Conduct and 

Guides to Professional Management Practices, which was developed in the United 

Kingdom in 1992. The Code's task was to "professionalize" the management staff. 

Several points cover guidelines for professional management, pointing primarily to the 

need for continuous learning and increasing managerial competences as well as for 

motivating impact on others, following ethical values such as reliability, honesty, loyalty 

and fairness, and skillful conflict management. The Code also defines the manager's 

duties towards the organization and organizational environment210. Meanwhile, the 

practice of everyday life in management makes it possible to identify, also in Polish 

conditions, various types of contemporary manager, also one who does not necessarily 

take into account ethical aspects in management. A.B. Carroll, paying attention to the 

                                                                
206 Kuzior A. (2017), Etyka zarządzania i etyka biznesu. Zagadnienia podstawowe [Management 

ethics and business ethics. Basic issues], Etyka biznesu i zrównoważony rozwój. Interdyscyplinarne 

studia teoretyczno-empiryczne, 2, pp. 69-85. 
207 Zbiegień-Maciąg L., 1997, Etyka w zarządzaniu organizacją [Ethics in managing the 

organization], [in:] Etyka biznesu, (ed.) J. Dietl, W. Gasparski, Wyd, Naukowe PWN. Warszawa,  

pp. 217-229. 
208 Kodeks Etyki Menedżera [Manager's Code of Ethics], www.smwp.org/index.php?go=30. 
209 Kuzior A. (2008), Etyczny wymiar działań menedżerskich [Ethical dimension of managerial 

activities], [in:] Etyka, Wartość, wspólnota, (ed.) V. Gluchman, G. Grzybek, Wydawnictwo Akademii 

Techniczno-Humanistycznej w Bielsku-Białej, Bielsko-Biała; Kuzior A. (2017), Etyka zarządzania 

i etyka biznesu. Zagadnienia podstawowe [Management ethics and business ethics. Basic issues], 

Etyka biznesu i zrównoważony rozwój. Interdyscyplinarne studia teoretyczno-empiryczne, 2,  

pp. 69-85. 
210 Porębski Cz. (1997), Czy etyka się opłaca? Zagadnienia etyki biznesu [Does ethics pay off? 

Business ethics issues], Wydawnictwo Znak: Kraków, pp. 39-42. 
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ethical values professed and implemented by managers, distinguishes the following three 

management models: immoral, amoral and moral. Immoral management is characterized 

by greed and a desire to maximize profits. An immoral manager can evaluate and 

distinguish between good and evil, but in action he usually chooses unethical action, 

applying the principle: the end justifies the means. Immoral managers also often act not 

only unethically, but also illegally, avoiding, bending or breaking the law. An immoral 

manager does not respect the principles of social responsibility and does not care for 

other participants of social and economic life. All that matters is making a profit. Amoral 

management can occur in two variants of: conscious and unconscious amoral behavior. 

Conscious amoral management is based on the belief that different rules apply to 

business and private life. Managers consciously reject ethical norms, believing that the 

business sphere is not subject to moral judgment. Unconscious amoral management is 

characterized by a lack of awareness of the ethical implications of decision-making 

processes. Such managers do not realize that all their activities in the organization also 

have an ethical dimension. They strive to maximize profit, ignoring moral principles, but 

respect the applicable law and rules of the market on which they operate. Moral 

management is consistent with ethical principles. The overriding goal is to earn a profit 

for the enterprise, but not at the expense of violating the law, moral norms or principles 

of professionalism. The ethical foundation of moral management is the universal 

principle of justice211. The management models mentioned by Carroll can be compared 

with the types of managers specified by R.P. Nielsen, who, using symbolic terms, 

distinguishes: Eichmann, striving for technical excellence in the implementation of tasks, 

completely ignoring the ethical side of his activities; Richard III, who, admittedly, 

distinguishes between good and evil, but is inclined to act unethically in order to gain 

personal benefits; Faust, who strives to achieve a positive goal, even when it is necessary 

to use evil, unethical means; and an ideal manager – a citizen managing the organization 

taking into account high ethical criteria212. Satisfying the requirements of all stakeholders 

is not easy at all, it requires great managerial skills and an "ethical backbone" that every 

manager should be equipped with. Proper management of human resources requires high 

ethical standards, based on such basic values as: respect for dignity, respect for the right 

to freedom, following the principles of justice, honesty and responsibility. Ethical 

sensitivity trainings are the tools to support the managerial staff and employees. This 

active form of managerial education is also one of the forms of promoting ethics in 

management. In trainings one should work on positive examples of ethical business 

practices. Authentic case studies, verified in practice, should be used during the 

trainings. Pointing out positive examples is especially important for promoting ethical 

behavior. 

                                                                
211 Rybak M. (2004), Etyka menedżera – społeczna odpowiedzialność przedsiębiorstwa [Manager's 

ethics – corporate social responsibility], Warszawa: Wydawnictwo Naukowe PWN, pp. 119-121. 
212 Ibidem, pp. 117-118. 



  

82 CHAPTER 3. PROFESSIONAL ETHICS 

 

During the trainings one can also use the technique of making ethical decisions, based on 

the Laura Nash's twelve question procedure213:  

1. Do you understand the problem exactly?  

2. How would you feel about this problem if you were standing on the other side?  

3. How did the problem arise? 

4. To whom should you be loyal, to whom or what do you owe more loyalty? 

5. What prompts you to make a decision?  

6. What might be the results or consequences of your decision? 

7. Who could be hurt by your decision? 

8. Before making a decision, could you encourage interested people to discuss the 

problem? 

9. Will you be able to bear the consequences of your decisions? 

10. Could you make your decisions public without fear? 

11. What is the meaning or the symbolism of your decisions? 

12. What reasons could decide to withdraw from the decision? 

Since a number of issues related to company management and decision making are 

morally ambiguous, both ethical trainings and the codification and institutionalization of 

ethics are elements helpful in solving ethical dilemmas and ethical conflicts214.  

When dealing with ethical problems various types of ethical tests that can help to make 

a decision can be used. This practical approach to decision problems takes into account 

as follows:  

1. Common sense test. 

2. Best side test.  

3. Test of public disclosure of someone's action, decision.  

4. Ventilation test.  

5. Test of clearing, verification of idea. 

6. Gag test.  

These types of tests are discussed by M. Rybak in the book "Ethics of the manager – 

corporate social responsibility", noting that although they are not perfect tools supporting 

making ethical decisions, they are very helpful215.   

                                                                
213 Zbiegień-Maciąg L. (1997), Etyka w zarządzaniu organizacją [Ethics in managing the 

organization], [in:] Etyka biznesu, (ed.) J. Dietl, W. Gasparski, Wyd, Naukowe PWN. Warszawa,  

pp. 225-227. 
214 Kuzior A. (2017), Etyka zarządzania i etyka biznesu. Zagadnienia podstawowe [Management 

ethics and business ethics. Basic issues], Etyka biznesu i zrównoważony rozwój. Interdyscyplinarne 

studia teoretyczno-empiryczne, 2, pp. 69-85. 
215 Rybak M. (2004), Etyka menedżera – społeczna odpowiedzialność przedsiębiorstwa [Manager's 

ethics – corporate social responsibility], Warszawa: Wydawnictwo Naukowe PWN, pp. 146-149. 
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2. MEDICAL ETHICS 

Man is "a unique being of being"216. That is why in practicing the medical profession it 

is so important to respect the patient's dignity and constantly care for his health. The 

basic Hippocratic principle of "Primum non nocere" has been the basic guideline for this 

unique profession for centuries. In Poland practicing the medical profession is regulated 

by the Act on the professions of doctor and dentist 217 and the Code of Medical Ethics218. 

Nevertheless, the medical profession is not only a profession, it is primarily a vocation. 

All medical activities should be based on the willingness to help a person that is sick, 

suffering and lost in despair. Medical deontology regulated by the Code of Medical 

Ethics is not enough, although the provisions contained therein are important and 

sometimes helpful in resolving ethical dilemmas that a doctor often faces in his work. 

Considerations on moral medical obligations should therefore be started on the grounds 

of the virtue ethics and the ethics of care (disregarding the ontological differences of 

these two trends of ethical thought), Being a good person is the basic condition for being 

a good doctor (a doctor who not only performs his profession instrumentally, technically 

correct, and efficiently, but also a doctor for whom the patient's well-being is important 

as a psychosomatic unity), The doctor, as a moral subject, should first of all possess the 

virtue of wisdom (prudence), And although Aristotle defined it as a dianoetic virtue, 

there is no doubt that it can be considered a "charioteer of other virtues", including 

ethical ones. Following St. Augustine, prudence should be defined as the ability to know 

what is good and what is bad. Prudence in the medical profession is the ability to decide 

whether it will be good for the patient to tell him the whole truth about his health even in 

case of unfavorable prognosis, and to hide it will be bad, or maybe it should be the other 

way around. It cannot be unequivocally settled because every clinical case is different. 

The doctor should treat each patient individually, assessing what, how and when he can 

tell him. The intentions and motives that influence the ethical or unethical actions and 

behavior of doctors towards patients are important here. Everything depends ultimately 

on what kind of person a doctor is and whether his behavior and actions result from the 

willingness to help sick people and the conviction about his unique mission, or whether 

he only treats his profession as a source of income. A doctor convinced of the 

uniqueness of his profession as a profession of public trust, using the virtue of prudence, 

                                                                
216 Jaspers K., Filozofia egzystencji [Philosophy of existence], Państwowy Instytut Wydawniczy, 

Warszawa 1990, p. 71, por. także Kuzior A., Człowiek – "wyjątkowy byt bytu” [Man – "unique being 

of being"], [in:] Acta Universitatis Matthiae Belji, Zbornik fakulty humanitnych vied, Banska Bystrica 

1998, pp. 49-56. 
217 USTAWA o zawodach lekarza i lekarza dentysty z dnia 5 grudnia 1996 r. z późniejszymi 

zmianami (tekst jednolity opracowany na podstawie: Dz.U. 1997 Nr 28 poz. 152, Dz.U. z 2011 r. Nr 

277, poz. 1634, Nr 291, poz. 1707, z 2012 r. poz. 95, 1456, z 2013 r. poz. 1245, 1287,1645, 1650), 
218 Kodeks etyki lekarskiej [The code of medical ethics], http://www.oil.org.pl/xml/oil/oil50/ 

tematy/prawo_oil/etyka. 
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knows that the truth about the patient's health should be skillfully dosed, like a medicine 

that, given in the wrong proportions and at the wrong time, can harm. The patient's 

autonomy is important, but more important is his health (physical and mental), that is, 

well-being in general. A number of studies, also confirmed by the observations of 

doctors themselves, indicate the saving power of hope. And patients must not be 

deprived of their right to hope. Based on my own experience, observations and 

conversations with doctors, I am not so much inclined towards paternalism or soft 

paternalism, but rather signal the need for a skilful dialogue with the patient as a unique 

individual, not just a clinical unit. A bit of hope always leaves room for a miracle, and 

I do not mean here a miracle in the religious sense219.  

K. Szewczyk, considering the issues of therapeutic privilege and therapeutic lie, does not 

deny the role of hope and its psychotherapeutic character, but criticizes the paternalistic 

approach to treatment, proving that in matters of informing the patient about an 

unfavorable prognosis, we encounter in Poland "(...) something like ethical schizo-

phrenia"220. Young adepts of medical art collide with opposing positions – on the one 

hand with the provisions of the already mentioned Article 17 of the Code of Medical 

Ethics, which limits the therapeutic privilege to the indispensable minimum, and on the 

other hand with the position of older colleagues who categorically forbid providing 

information about an unfavorable prognosis. The author of the position presented in the 

article "Medical lie remains a lie" shows that this leads to a deontological split, a kind of 

schizophrenia that threatens the "moral integrity of early-stage medics"221. In turn, 

M. Jantos points out that in the Polish medical reality of recent years emphasis has been 

placed on telling the truth, which is to result from respecting the patient's autonomy222. 

A large group of Polish doctors agree that the patient deserves the whole truth, regardless 

of the circumstances. Today doctors, especially those of the younger generation, less and 

less use therapeutic privilege and therapeutic lie as a form of giving hope. However, 

doctors are unable to properly communicate difficult truth, and some even play with 

                                                                
219 Kuzior A., Fluidyfikacja poprzez nadzieję. Prawo do prawdy versus prawo do nadziei  

[Fluidification through hope. The right to truth versus the right to hope], [in:] Globalne konteksty 

poszanowania praw i wolności człowieka. Prawne, filozoficzno-etyczne i społeczno-kulturowe 

perspektywy, (ed.) Kuzior A., Zabrze 2014, pp. 97-107. 
220 Szewczyk K., Kłamstwo medyczne pozostaje kłamstwem [The medical lie remains a lie], 

Diametros 4/2005, p. 128. 
221 Ibidem, p. 129. 
222 See: Jantos M., Rozmowy lekarza z pacjentem. Ćwiczenia w mówieniu prawdy [Doctor talks with 

the patient. Truth-telling exercises], [in:] Bioetyka w zawodzie lekarza, (ed.) W. Chańska, J. Hartman, 

Warszawa 2010, p. 52. 
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their patients' emotions, perhaps taking satisfaction from their fear. The doctor should 

always look for the "golden mean" guided by wisdom (common sense, prudence)223.  

The justification of the prerogative, which is the therapeutic privilege, granting doctors 

the right or even ordering to hide the truth or to censor information about the actual 

health of the patient224 can be found in the Act on the professions of doctor and dentist 

(Article 31 item 4), where we read as follows: "In exceptional situations, if the prognosis 

is unfavorable for the patient, the doctor may limit the information on the health 

condition and prognosis, if, according to the doctor’s assessment, it is in the best interest 

of the patient. In such cases the doctor informs the patient's statutory representative or 

a person authorized by the patient. However, at the patient's request, the doctor is obliged 

to provide him with the requested information"225. Similar regulations can be found in 

the Code of Medical Ethics (Article 17) – "In the event of an unfavorable prognosis for 

the patient, the doctor should inform about it with tact and caution. The information 

about the diagnosis and poor prognosis may not be delivered to the patient only if the 

doctor is firmly convinced that its disclosure will cause serious suffering or other adverse 

health consequences; however, at the express request of the patient, the doctor should 

provide full information"226. 

Thus, the law regulates the application of the therapeutic privilege in the following three 

situations: 

1. When the prognosis is unfavorable for the patient. 

2. When, in the opinion of the doctor, not disclosing the whole truth is for the good of 

the patient. 

3. When the patient does not demand revealing the truth about his health and 

prognosis227. 

The doctor may therefore conceal the truth from the patient about his health, if he deems 

it right or necessary. Higher reasons argue for depriving the patient of the right to the 
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[Fluidification through hope. The right to truth versus the right to hope], [in:] Globalne konteksty 
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Nr 277, poz. 1634, Nr 291, poz. 1707, z 2012 r. poz. 95, 1456, z 2013 r. poz. 1245, 1287,1645, 1650), 
226 Kodeks etyki lekarskiej [The code of medical ethics], http://www.oil.org.pl/xml/oil/oil50/ 

tematy/prawo_oil/etyka 
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truth and leaving him the right to hope. A doctor acting in a complicated mental 

environment of his patients may adopt various attitudes. W. Galewicz points to the 

attitude of hard pateranlism (the doctor decides what is good and what is bad for the 

patient, he uses the therapeutic privilege) and soft pateranlism (the doctor does not 

ignore the patients' autonomous decisions, even if these decisions are not in their own 

interest, but always approaches such declarations with disbelief, not fully convinced that 

the patient really wants to know the truth)228. In the second case the use of the 

therapeutic privilege is limited by the explicit autonomous declarations of the patient 

who wants, or thinks he wants, to hear the whole truth. Still, it is the doctor who decides 

whether to reveal this truth. However, the resolution of the dilemma – to tell or not to tell 

the truth to the patient – should not depend on the doctor's arbitrary judgments, but rather 

result from the dialogical process during which the doctor recognizes or reads the 

patient's psychological predispositions and his readiness, being open to the truth229. 

Therefore, it should not be a message, dry information, but a conversation/talks, thanks 

to which the patient can be properly prepared and included in the process of discovering 

the truth. A. Szczeklik believes that "A sick person should not suddenly hear the whole 

cruel truth from the doctor. It blinds and kills hope. And no hope is hell after all. (...) 

[Hope] is a powerful force that allows us to face illness"230. The doctor should consider 

whether the patient really wants to hear the truth, assess whether he is integral to what he 

says and feels, because it is possible that "when he says: I know I have cancer, I am 

prepared for anything, please tell me the truth – his eyes say something else. Tell me the 

truth I want to hear, give me hope"231. The discussion on communicating the truth to 

a seriously ill patient, using the prerogative of therapeutic privilege or even therapeutic 

lie, which has been going on for many years, does not bring clear conclusions, and the 

presented positions refer to often extreme arguments – whether, what, when and how to 

communicate to the patient and his family to act in the best interest of the patient and not 

to oppose his or her autonomous will? So how to communicate a difficult truth to the 

patient? The doctor, moving in the complicated psychological environment of his 

patients, and often in his own complicated world of dilemmas, does not really know 

what to do. The prerogatives existing in the regulations do not make it easier for him to 

make the right decision. In his own conscience (because it is a moral choice), he must 

decide whether to use the therapeutic privilege and conceal the truth from the patient, or 

to reveal the truth regardless of the circumstances, or finally, taking into account the 

                                                                
228 Galewicz W., O argumentach za medycznym kłamstwem [On the arguments for the medical lie], 

Diametros 4 (czerwiec 2005), pp. 152-158, http://www.diametros.iphils.uj.edu.pl/pdf/diam4f1 
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229 de Barbaro B., Prawda dla chorych czy prawda dialogu? [The truth for the sick or the truth of 

dialogue?], Diametros, 4 (czerwiec 2005), pp. 103-110. 
230 Szczeklik A., Prawda dla ciężko chorego, Diametros, 
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231 Szczeklik A., Prawda dla ciężko chorego [The truth for a seriously ill], Diametros, 
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patient's good, not only to conceal the truth, but also even apply a therapeutic lie. There 

are no unequivocal answers here, as there are two approaches: the patient's autonomy 

(the right to truth) and the right to hope232.  

The Code of Medical Ethics also regulates other issues related to dying and death, and 

euthanasia. 

Various classifications are used today when talking about euthanasia. The most common 

are active and passive euthanasia, which can include five potential medical behaviors 

accompanying the patient-doctor relationship at the end of life of patients whose 

suffering exceeds human endurance: 1), Applying ever greater doses of pain relievers, 

which leads to accelerated death, 2), Limitation, discontinuation or failure to undertake 

active treatment, 3), Orthothanasia, i.e. abandonment of artificial support of patient’s life, 

disconnection of assistive devices, 4), Help or accompaniment in the event of suicide, 5), 

Injection of a lethal dose of a toxic substance. All the above-mentioned practices imply 

not only some ethical but also legal doubts. The Code of Medical Ethics allows for the 

second 2), and the third 3) behavior as evidenced by Article 32, points 1 and 2 ("1. In 

terminal states the doctor is not obliged to undertake and conduct resuscitation or 

persistent therapy and use emergency measures. 2. The decision to stop resuscitation 

belongs to the doctor and is related to assessment of treatment chances")233. The first 

practice is also allowed, as stated in Article 30. ("A doctor should make every effort to 

provide the patient with humane terminal care and dignified conditions for dying. The 

doctor should alleviate the suffering of terminally ill patients to the end and maintain as 

far as possible the quality of ending life")234. However, the Code definitely prohibits the 

use of euthanasia practices: "A doctor must not use euthanasia or assist the patient in 

committing suicide"235 (Article 31), The sources of this principle can be found in the 

Hippocratic Oath, who said: "I will not give a lethal poison to anyone, even on demand, 

nor will I advise anyone on it"236. According to the Code of Medical Ethics, the first 

three medical practices are not euthanatic, although unfortunately they can lead to many 

moral and legal abuses. The latter two are reprehensible and forbidden237.  

  

                                                                
232 Fobelova, Kuzior, Wprowadzenei do bioetyki [Introduction to Bioethics], op. cit.  
233 Kodeks etyki lekarskiej [The code of medical ethics], http://www.oil.org.pl/xml/oil/oil50/ 
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234 Ibidem. 
235 Ibidem. 
236  I quote for: Aumonier N., Beignier B., Letellier P., Eutanazja [Euthanasia],  Instytut Wydawniczy 

PAX, Warszawa 2005, p. 9.  
237 However, we must remember that in some countries of the world euthanasia is acceptable: in the 
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3. JOURNALISTIC ETHICS 

We should start with the famous words of R. Kapuściński, an outstanding Polish 

reporter, who stated in the "Self-portrait of a reporter" that: "To practice journalism, you 

must first of all be a good person. Bad people cannot be good journalists. Only a good 

person tries to understand others, their intentions, their faith, their interests, their 

difficulties, their tragedies"238. So to be a reliable journalist, you just have to be a good 

person. As in other professional ethics, the virtues of character (virtue ethics) are 

important in practicing the profession of a journalist. Journalism is also regulated by 

codes of professional ethics239, which define the moral obligations of journalists. In the 

international dimension journalism is regulated by: 1954 Declaration of Principles of the 

International Federation of Journalists; 1980 Mexican Declaration of the International 

Organization of Journalists with a headquarter in Prague; 1983 UNESCO International 

rules of professional ethics in journalism (so-called Paris Declaration); Resolution 1003 

of the Parliamentary Assembly of the Council of Europe of 1993 on journalistic 

ethics240. In Poland the direction of moral journalistic activities is set, among others, by 

the Journalistic Code of Manners (Journalists' Code of Ethics)241, Code of Ethics of the 

Association of Polish Journalists242, Principles of journalistic ethics in Polish Television 

JSC – information, opinion journalism, reportage, documentary, education243. 

The history of the formation of the journalistic ethos in the deontological dimension 

refers to the 19th-century Statute of the Journalism Society in Lviv (1896), In 1909 the 

Society of Writers and Journalists issued a statute in which respect for copyright was 

given special importance. In 1918 Jan Burski, the member of parliament, submitted a bill 

                                                                
238 Kapuściński R. (2014), Autoportret reportera [Self-portrait of a reporter], Agora, 

https://www.empik.com/autoportret-reportera-kapuscinski-ryszard,p1102217974,ebooki-imp3-

p?gclid=CjwKCAjwte71BRBCEiwAU_V9h2WEADEHVRtBrYv7UVETtwqSkZNaZwVcyvdk_ 

c1u9lAiFRSiKJM_FRoCH-YQAvD_BwE&gclsrc=aw.ds. 
239 Sobczak J. (2008), Prawo prasowe. Komentarz [Press law. Comment], Warszawa: Wolters 

Kluwer. 
240 Galewska E., Tajemnica dziennikarska w kodeksach etyki zawodowej [Journalistic secret in codes 

of professional ethics], Internetowy Kwartalnik Antymonopolowy i Regulacyjny 2016, nr 6(5), 

www.ikar.wz.uw.edu.pl, DOI: 10.7172/2299-5749.IKAR.6.5.6 
241 Dziennikarski Kodeks Obyczajowy (Kodeks Etyki Dziennikarzy) [Journalism Code of Manners 

(Journalists' Code of Ethics)], http://www.dziennikarzerp.pl/wp-content/uploads/2010/06/kodeks.pdf  
242 Kodeks Etyki Stowarzyszenia Dziennikarzy Polskich [Code of Ethics of the Association of Polish 

Journalists], https://sdp.pl/kodeks-etyki-sdp/. 
243 Zasady etyki dziennikarskiej w Telewizji Polskiej S.A. – informacja, publicystyka, reportaż, 

dokument, edukacja [Principles of journalistic ethics in Telewizja Polska S.A. – information, 

journalism, reportage, documentary, education], https://s.tvp.pl/repository/attachment/0/e/e/ 

0eea386c0fa98ad0c49f73f1a9f7c8e71445347977947.pdf.  

http://www.dziennikarzerp.pl/wp-content/uploads/2010/06/kodeks.pdf
https://sdp.pl/kodeks-etyki-sdp/
https://s.tvp.pl/repository/attachment/0/e/e/0eea386c0fa98ad0c49f73f1a9f7c8e71445347977947.pdf
https://s.tvp.pl/repository/attachment/0/e/e/0eea386c0fa98ad0c49f73f1a9f7c8e71445347977947.pdf
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on the profession of journalist, and although for various reasons the bill did not receive 

parliamentary approval, it was a step forward in the institutionalization of journalistic 

ethics. In 1924 the Union of Journalists Organizations was established, which integrated 

the journalists' community. In 1929 the Polish Association of Journals and Magazines 

Publishers was established, and in 1931 – the Union of Journalists of the Republic of 

Poland. In 1937 the Ministry of Justice created a government bill on the profession of 

journalist. In 1938 a Press Council was established, which was entrusted with various 

tasks, including creating cooperation between publishers and journalists. On the 21st 

November 1938, according to the president's decree, the press law came into force. 

Restrictive provisions began to apply, allowing for the possibility of imposing a penalty 

or even exclusion from the profession of a journalist. In 1945 the 1st Congress of 

Journalists of the Republic of Poland was organized in Szczecin, at which the first-ever 

journalistic moral code was approved and adopted. How restrictive it was is best 

evidenced by the fact that it was proclaimed a "mini penal code". A year later the 

communist authorities established the Main Office for the Control of Press, Publications 

and Performances, constituting an institution of preventive censorship. In 1951 the 2nd 

Congress of Journalists of the Republic of Poland was organized, during which the old 

association was liquidated, and the Association of Polish Journalists (SDP) was 

established, whose activity was suspended in 1981 due to the lack of support for martial 

law. After the liquidation of the SDP the Association of Journalists of the Polish People's 

Republic was established. SDP restarted its activity in 1989. In 1984 the Press Law was 

passed, in 1995 the Polish Media Conference was established, the work of which led to 

the development of the Media Ethical Charter, containing a set of the following 7 

principles: 1), the principle of truth; 2), the principle of objectivity; 3), the principle of 

separating information from comment; 4), the principle of fairness; 5), the principle of 

respect and tolerance; 6), the principle of priority of the recipient's good; 7), the principle 

of freedom and responsibility. All journalists' ethical codes contain the rules and 

standards of conduct for the persons performing this profession244. Although presented in 

a brief way, the history of the development of the ethical side of the media shows the 

great interest of the journalistic community in these issues in the past and today245. 

                                                                
244 Mijalski M. (2019), Teoria śni, praktyka uczy. Etyka zawodowa dziennikarzy [The theory of 

dreams, practice teaches. Professional ethics of journalists], Refleksje, nr 19-20/2019. 
245 Krawczyk D., Postępowanie dziennikarza wobec obowiązujących norm prawnych dotyczących 

staranności przygotowywania materiałów prasowych [Journalist's conduct towards the applicable 

legal standards regarding the diligence in preparing press materials], Państwo i Społeczeństwo, 

2019 (XIX) nr 2, DOI: 10.34697/2451-0858-pis-2019-2-006;  Krawczyk D., Impact of journalistic 

professionalism on the social prestige of the profession, Etyka Biznesu i Zrównoważony Rozwój, 

2019; Krawczyk D., Wpływ profesjonalizmu dziennikarskiego na społeczny prestiż profesji, Etyka 

Biznesu i Zrównoważony Rozwój, nr 1/2019. 



  

90 CHAPTER 3. PROFESSIONAL ETHICS 

 

Ethical norms and principles regulating the performance of the journalistic profession are 

particularly important in the present times of widespread manipulation and 

disinformation246. The ethics of communication can also serve as a guide to following 

good journalistic practices247.  

  

                                                                
246 Kuzior A., Kochmańska A., Marszałek-Kotzur I. (2021), Information and Communication 

Technologies as a Tool of Modern Communication in Organizations and Society, Proceedings of the 

37th International Business Information Management Association Conference (IBIMA), Cordoba, 

Spain. Ed. Khalid pp. Soliman, [B.m.]: International Business Information Management Association, 

pp. 1-9; Kwilinski A. (2021), Reflexive management, Wydawnictwo Naukowe TYGIEL, Lublin; 

Kuzior A., Kwiliński A. (2021), Zarządzanie refleksyjne – prolegomena [Reflexive management – 

prolegomena], [in:] Wybrane aspekty komunikacji i zarządzania w turbulentnym środowisku, (ed.) 

Kuzior A., Krawczyk D., Katowice, Wydawnictwo Naukowe Śląsk, pp. 86-103; Krawczyk D. 

(2021), Postrzeganie społecznego zasięgu dezinformacji i metod ograniczania skali zjawiska. Wyniki 

międzynarodowego projektu badawczego [Perception of the social scope of disinformation and 

methods of limiting the scale of the phenomenon. Results of an international research project], [in:] 

Wybrane aspekty komunikacji i zarządzania w turbulentnym środowisku, (ed.) Kuzior A., Krawczyk 

D., Katowice: Wydawnictwo Naukowe Śląsk, pp. 66-85; Aleksander A., Krawczyk D., Kuzior A., 

Kwilinski A. (2020), The conditions affecting the functioning of the mass media and social media 

based on empirical research conducted in Ukraine, [in:] Sustainable economic development and 

advancing education excellence in the era of global pandemic, Proceedings of the 36th International 

Business Information Management Association Conference (IBIMA), Granada, Spain. Ed. Khalid pp. 

Soliman, [B.m.]: International Business Information Management Association, pp. 10330-10342. 
247 Łukaszczyk Z., Kuzior A. (2021), Komunikacja w zarządzaniu. Dialog czy konfrontacja. Między 

teorią i praktyką [Communication in management. Dialogue or confrontation. Between theory and 

practice], Gliwice: Wydawnictwo Politechniki Śląskiej; Osika G., Tożsamość osobowa w epoce 

cyfrowych technologii komunikacyjnych [Personal identity in the age of digital communication 

technologies], Kraków: Universitas 2016. 
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4. ENGINEERING ETHICS 

There is no single profession of an engineer. So, we should rather talk about many 

engineering professions, but focusing on one ethos of engineer, which focuses on the 

traditional individual subject of responsibility. In traditional ethics the instance of 

responsibility may be the engineer's conscience, which should guide him towards 

developing his engineering passions that will benefit both human communities, and 

perhaps also the wider communities of living creatures, or at least not harm them.  

High social expectations are set for people working in the engineering profession. 

Engineering activity translates into the practical use of the products of these people and 

the related safety of use of various structures, reliability of products and technologies, 

lack of products harmful to the health of individuals and the entire society, as well as the 

natural environment. These requirements are constantly growing as technical progress 

opens up new opportunities and directs engineering activity towards innovation. 

Therefore, each time a new idea arises, an engineer should ask himself a question if 

a prototype, construction, technology, finished product, created on the basis of this idea, 

will bring good to the society and its units. If not – he should stop developing such ideas 

and look for other solutions. Engineers face the requirement and at the same time the 

obligation that their actions in their professional practice provide benefits and minimize 

social harm. Ethical standards play an important role in engineering practice. They 

provide guidelines for moral behavior within the profession. However, as a consequence, 

the professional morality of an engineer depends on his individual morality, acquired 

mainly in the phase of primary socialization, but also in the phase of secondary 

socialization, and therefore, teaching professional ethics will be an important aspect in 

order to shape engineers' consciences. Ethical standards for engineers are included in 

codes of ethics and focus on safety, health, social welfare and all engineering activities 

that are intended to serve these values248.  

Ethical education therefore plays an essential role in educating engineers. Engineering 

education concerns various disciplines and sub-disciplines of technical sciences, but the 

basic principles and ethical standards are the same for the persons performing all 

engineering professions. The profession of an engineer is a service to society, although it 

is not formally classified as a profession of public trust. All the products of an engineer's 

work should directly and indirectly serve people, they should be aimed at improving 

their quality of life and protecting the natural environment. Unfortunately, the 

educational practice at Polish technical universities shows that humanities (philosophy, 

                                                                
248 Wajszczyk P.,  Etyka zawodu inżyniera w świetle wybranych kodeksów [Ethics of the engineering 

profession in the light of selected codes], Annales. Etyka w życiu gospodarczym, 2013, vol. 16, 

http://www.annalesonline.uni.lodz.pl/archiwum/2013/2013_wajszczyk_241_258.pdf; Wajszczyk P., 

Reflections on Professional Engineering Ethics – a Personalistic Perspective, "Management and 

Business Administration. Central Europe" 2012, nr 3 (116), pp. 60-70. 

http://www.annalesonline.uni.lodz.pl/archiwum/2013/2013_wajszczyk_241_258.pdf
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ethics) are being taught less and less and that they are replaced, for example, by 

sociology, psychology, and economics249. In Poland, however, the idea of educating 

engineers to fulfill appropriate roles in society is slowly starting to emerge, what is 

indirectly related to the development of Technology Assessment250. However, this is 

poorly reflected in the programs and study plans of engineering faculties in Poland. 

Humanities are also poorly represented in study programs. Ethical education, that is so 

essential in US engineering programs, is often overlooked or omitted251. Therefore, it is 

worth recalling here the following Andrzej Targowski's principles of educating 

engineers, which are still valid in the third decade of the 21st century:  

The principle of educating a good engineer: universities teach independent, 

strong conceptualization of an engineering solution in the ethical context and 

the context of sustainable development of world civilization.  

The principle of developing the effectiveness of an engineer's thought: 

universities educate how an engineer is to effectively use analysis and synthesis 

in small and large scale in order to find an effective and sustainable solution. 

The principle of developing the most important characteristics of an 

engineer: universities develop students' intelligence, i.e. the ability to 

independently solve engineering problems, wisdom to asses them, as well as the 

desire to improve techniques, primarily by developing students' curiosity and 

talent. 

The principle of developing the engineering responsibility: universities teach 

and motivate to achieve success resulting from an ambitious engineering 

concept, but responsible in the context of its application in society, according to 

the principle that engineering supports people, but does not replace them where 

it should not or does not have to do this. 

                                                                
249 Kuzior A., Grebski W., Lyulyov O. (2019), Rola etyki w kształceniu inżynierów [The role of ethics 

in educating engineers], Etyka Biznesu i Zrównoważony Rozwój. Interdyscyplinarne studia 

teoretyczno-empiryczne, 1, pp. 15-27. 
250 Kaźmierczak J. (2016), Inżynier XXI wieku w wymiarze nie tylko technicznym [An engineer of the 

21st century, not only in the technical dimension], Zeszyty Naukowe Politechniki Śląskiej. Seria: 

Organizacja i Zarządzanie, 99, pp. 181-194; Kaźmierczak J. (2015), "Technology Assessment" jako 

przykład nowego wyzwania w kształceniu inżynierów: analiza potrzeb i propozycje rozwiązań 

["Technology Assessment" as an example of a new challenge in engineering education: needs 

analysis and solution proposals], General and Professional Education Journal, 2, pp. 18-27. 
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in educating engineers], Etyka Biznesu i Zrównoważony Rozwój. Interdyscyplinarne studia 

teoretyczno-empiryczne, 1, pp. 15-27. 
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The principle of developing the universality of an engineer: universities teach 

how a Polish engineer is to function efficiently in a globalizing world, seeing in 

this process advantages and disadvantages as well as requirements and 

challenges252. 

The above principles literally indicate the necessity of ethical education and shaping the 

attitudes of responsibility of adepts of engineering studies. It should be added that in the 

process of ethical education, character traits such as prudence, caution and responsibility 

should be formed as well-established human inclinations to act in accordance with the 

ethical good253.  

In the era of the development of state-of-the-art information-and-communication 

technologies, industry 4.0, artificial intelligence and cognitive technologies, engineering 

ethics takes on a new meaning. The latest trends in technology development are the 

subject of numerous scientific studies254, and modern technologies are a permanent 

element of people's everyday life and often generate a number of ethical problems. An 

engineer – creator, constructor, innovator – in his work faces ethical dilemmas, resolving 

of which is not easy at all, hence there is a need for ethical education. In the "Self-

portrait of a reporter" Ryszard Kapuściński, an outstanding Polish reporter, stated that: 

                                                                
252 Targowski A. (2011), Różnice w kształceniu inżynierów w Polsce i w USA [Differences in the 

education of engineers in Poland and in the USA], Przegląd Techniczny, http://arch.przeglad- 

techniczny.pl/index.php?option=com_content&view=article&Itemid=44&id=1506. 
253 Kuzior A., Zozulak J. (2019), Adaptation of the idea of phronesis in contemporary approach 

to innovation, Management Systems and Production Engineering, 27 (2), pp. 84-87, http://doi. 

org/10.1515/mspe-2019-0014. 
254 Kuzior A., Kwilinski A., Tkachenko V. (2019), Sustainable development of organizations based 

on the combinatorial model of artificial intelligence, Entrepreneurship and Sustainability Issues, 7 (2), 

1353-1376. https://jssidoi.org/jesi/article/442; Kwilinski A. (2019), Implementation of blockchain 

technology in accounting sphere, Academy of Accounting and Financial Studies Journal, 23 (2),  

pp. 1-7, 1528-2635-23-SI-2-412, https://www.abacademies.org/articles/Implementation-of-Block 

chain-Technology-inAccounting-Sphere-1528-2635-23-SI-2-412.pdf; Kwilinski A. (2018), Mecha-

nism of formation of industrial enterprise development strategy in the information economy, Virtual 

Economics, 1(1), pp. 7-25, https://doi.org/10.34021/ve.2018.01.01(1); Kwilinski A., Tkachenko V., 

Kuzior A. (2019), Transparent Cognitive Technologies to Ensure Sustainable Society Development, 

Journal of Security and Sustainability Issues, 9 (2), pp. 561-570, http://doi.org/ 10.9770/jssi.2019.9.2(15); 

Krawczyk D. (2018), Wpływ nowoczesnych technologii komunikacyjnych na zmiany w specyfice 

wykonywania zawodu dziennikarza [The influence of modern communication technologies on 

changes in the specificity of the journalist profession], Studia Politicae Universitatis Silesiensis, 23, 

pp. 135-151; Niedbała M. (2016), Nanoroboty w aspekcie bezpieczeństwa jednostki [Nanorobots in 

the aspect of individual security], SECRETUM. Służby specjalne, bezpieczeństwo, informacja, 1 (4), 

pp. 130-141; Hawkins J., Blakeslee S. (2004), On Intelligence: How a New Understanding of the 
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Henry Holt and Company. 
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"To practice journalism, first of all you need to be a good person. Bad people cannot be 

good journalists. Only a good person tries to understand others, their intentions, their 

faith, their interests, their difficulties, their tragedies"255. Paraphrasing the words of R. 

Kapuściński, it can be said that to be a good engineer, you simply have to be a good 

person. 

Thus, it can be said that character virtues are important for the person performing a given 

profession. In such a case, reflection on this subject should be rooted in the virtue ethics. 

The virtue ethics is also strengthened by engineering deontology. Organizations of 

engineers formulate codes of ethics that define the duties of an engineering profession. 

The following codes can be the examples here: National Society of Professional 

Engineers (NSPE), American Society of Mechanical Engineers (ASME), American 

Society of Civil Engineers (ASCE), American Institute of Chemical Engineers (AICHE), 

Accreditation Board for Engineering and Technology (ABET) and International 

Electrical and Electronics Engineers (IEEE)256. When it comes to Polish organizations 

the following can be mentioned: Association of Consulting Engineers and Experts 

(SIDiR), codes of the Polish Chamber of Civil Engineers (PIIB), Polish Association of 

Construction Engineers and Technicians (PZITB), Association of Polish Electrical 

Engineers (SEP) and others. For example, the code of professional ethics of the members 

of the Polish Chamber of Civil Engineers257 emphasizes service to society in improving 

living conditions and improving the quality of life of people, the importance of 

continuous improvement and increasing qualifications of an engineer, care for the 

dignity and honor of the profession of engineer, respect for human dignity and respect 

for the natural environment. The combination of duties resulting from professional 

deontology with character virtues is the starting point in shaping a good engineer.  
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257 Kodeks zasad etyki zawodowej członków Polskiej Izby Inżynierów Budownictwa [Code of 
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TO THINK ABOUT 

1. Do you think it is possible to create universal canons of ethics for each profession? 

Justify your position.  

2. Are ethical regulations for performing specific professions necessary? Justify your 

position.  

3. Analyze Laura Nash's twelve question procedure and assess whether it is helpful in 

making ethical decisions. Justify your position. 

4. Analyze the principles of educating engineers and consider whether in retrospect 

they require to be completed. 

5. Consider the principles of applying therapeutic privilege and therapeutic lie – try to 

make ethical evaluation of their use. 

CONTROL QUESTIONS 

1. What are public trust professions characterized by? What are these professions?  

2. What is the difference between the position of paternalism and the position of 

patient autonomy in medical ethics? 

3. Present and analyze the Laura Nash's twelve questions procedure. 

4. What tools of power does the manager have? 

5. What are the ethical sensitivity trainings about? 

6. List the tests that help in making decisions. 

7. What basic legal acts and other documents regulate the practice of the medical 

profession in Poland? 

8. What is the basic principle regulating the doctors's treatment with a patient? 

9. List the documents regulating the issues of journalistic ethics that are known to you. 

10. What is the primary goal of engineering activity? 
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